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对当今佛典翻译机构 BDK 和 BTTS 的组织方式、翻译流程的挖掘中，发现二
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Abstract: Buddhism has been rooted in China for two thousand years. The 
juxtaposition of Confucianism, Buddhism and Taoism implies that it has become a 
significant part of Chinese culture. As an important textual conveyer of Buddhism, 
Chinese Buddhist texts have become a new starting point for transmission of 
Buddhist culture into the world and a new way for the world to understand Chinese 
culture. The English translation of Chinese Buddhist texts started in the middle of 
19th century, however it is still in need of research in academia. Among Mahayana 
Buddhist scriptures, the Lotus Sutra is one of the most representative texts. One of 
the three extant Chinese translations of this scripture, namely Miaofa lianhua jing 妙
法莲华经, was made by Kumārajīva 鸠摩罗什 in 406. Due to its abundant literary 
and aesthetic features, and groudbreaking elaboration of Buddhist teachings, it has 
become the most widely spread version, exerting long and profound influence on 
cultures of China and other East Asian countries. In so far, Miaofa lianhua jing is 
one of the Chinese Buddhist sutras with a greatest number of English translations. 
This dissertation studies the English translation of Miaofa lianhua jing, which 
includes its translation history, internal and external textual study, and impact study. 
  To begin with, it sketches a general map of English translation of Chinese 
Buddhist texts from its start. The map shows that the English translation of Chinese 




translators among over three hundred ones in total indicates rising interest of the 
west in Chinese Buddhist texts. More than seven hundred English translations have 
provided abundant materials for future study. Miaofa lianhua jing has an English 
translation history of one and a half century, and is one of the Chinese Buddhist 
sutras with a largest number of English translations. The long and complex 
translation history of Miaofa lianhua jing shows its evergreen vitality. It involves so 
different translators, translation strategies, translation organizations, translation 
processes, etc. that it provides very rich material for this study.  
 The internal textual study shows that Because of this sutra’s outstanding 
linguistic and literary features, it becomes the only Chinese version from which the 
English versions were translated. The paratexts in different English translations of 
Miaofa lianhua jing illustrates translators’ different translation strategies, including 
some innovative ones, showing great plurality in Buddhist text translation. The 
comparison of linguistic features of English translations shows that there hasn’t been 
an agreed way in the English translation of Chinese Buddhist terms. The main 
reason for the differences between English translations is the various interpretations 
by translators of the original text where ambiguity and polysemy frequently exist. 
The comparison of literary features of the English translations shows that different 
word choices by translators can lead to different narrative effects, and the rich 
rhetorical devices in verse and prose can cause great difficulty in Buddhist text 
translation. The transliteration of another Buddhist textual style, dhāraṇī, in all the 
English translations coordinates with one of the five guidelines for transliteration 
proposed by Xuanzang 玄奘, however, the differed expressions of pronunciation 
indicate each translators’ different cultural background. Meanwhile the eight 
guidelines operated by the translation organization BTTS echoes well with the eight 
prerequisites for translators proposed by Yancong 彦琮.  The discussion of Chinese 
traditional translation discourses implies their applied values in today’s Buddhist 




the outcome of new revisions is based on a reader-oriented or translator-oriented 
way, or the requirement of new times.  
 From perspectives of the cultural schools of translation studies, the external 
study explores the mutual relations among the English translations and the 
circumstantial elements around them. It shows that translators’ identities are 
reflected in the texts, and translations imprinted with translators’ identities. 
Translations by translators of similar cultural identity also have different styles due 
to their individual life experences, different translation purposes and interpretation 
of the text. Among the translators of Miaofa lianhua jing, two organized translation 
committees, BDK and BTTS, share the same goal of translating Chinese Buddhist 
texts into English. Since they have different backgrounds, BDK operates as a 
modern one while BTTS as a Chinese traditional one. The comparison between 
ancient and contemporary Buddhist text translation organizations indicates that the 
ways ancient Buddhist texts translation organization operates can be borrowed in 
today’s Buddhist text translation activity. Analysis of powers that affects the 
translation process proves that translators are only one of the roles played in the 
whole translation process.  
 That the translation of The Lotus Sutra can affect the literary composition in the 
target culture reveals that translated literature can contribute greatly to the 
development of world literature. The first English translation of The Lotus Sutra in 
America promoted, though potentially as a small stream, the development of 
transcendentalism. Since translation is a bridge indispensable for religious 
comparison, the translation of The Lotus Sutra also promoted, though indirectly, the 
development of comparative religion. The English translations of The Lotus Sutra 
through time advanced, and also reflected in themselves this advancement of, 
readers’ understanding of Chinese Buddhism. The study on the readers’ responses to 
English translations shows that common readers’ preferences differ from academic 




differences between translations, but provide deep thoughts on Buddhist texts 
translation activities and their translation studies. 
 Theories applied in this study include the theory of descriptive translation 
studies and theories or perspectives of the cultural school in translation studies. 
Research methods used in this study include comparative analysis, documentary 
analysis, diachronic and synchronic study, and statistics. This study intends to 
advance the process of contemporary studies on English translations from Chinese 
Buddhist texts, and contribute, to some extent, to the future Buddhist text translation 
practices. It also intends to discover the commons and differences of ancient and 
contemporary Buddhist text translation activities, and explore the mutual cultural 
relations embodied in the Buddhist text translation between China and the outside 
world. 
  
Key words:  Miaofa lianhua jing, English translation of Buddhist texts, translation 
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1  本文《大正新修大藏经》的数据引用是出自“中华电子佛典协会”(Chinese Buddhist Electronic Text 
Association, 简称 CBETA) 的电子佛典系列光盘 (2018) 。引用《大正新修大藏经》出处是依册数、经
号、页数、栏数、行数之顺序纪录，此处引自 CBETA, T09, no. 262, p. 62b7。引用规则下同。 
2 见智升《开元释教录》卷 14“方等法华经五卷东晋沙门支道根译(第四译) 右三经同本。兼及添品前后六
译。三存三阙。”CBETA, T55, no. 2154, pp. 628c27-629a2。 






























1 道宣，《妙法莲华经弘传序》，鸠摩罗什译，《妙法莲华经》，CBETA, T09, no. 262, p. 1, b29-c5。 
2 僧叡，《妙法莲华经后序》，鸠摩罗什译，《妙法莲华经》，CBETA, T09, no. 262, p. 62, b21-25。 































1 参见严耀中，《论隋以前法华经的流传》，《上海师范大学学报》，1997（1）, 29-35. 
2 参见严耀中，《论隋以前法华经的流传》，29-35。 





















































































































 霍姆斯（James S. Holmes）在他写于 1972 年的《翻译研究的名与实》














1 Theo Hermans, Translation in Systems: Descriptive and System-oriented Approaches Explained, Shanghai: 
Shanghai Foreign Language Education Press, 2004, 17-18. 
2 Hermans, Translation in Systems, 18-21. 
3 参见 James S. Holmes, The Name and Nature of Translation Studies, in Lawrence Venuti ed., The Translation 
Studies Reader, London and New York: Routledge, 2000, 172-185. 
4 Gideon Toury, Descriptive Translation Studies – and beyond (Revised edition), Amsterdam / Philadelphia: 
John Benjamins Publishing Company, 2012, 4. 
5 Toury, Descriptive Translation Studies, XI. 






























1 Toury, Descriptive Translation Studies, 9-10. 
2 Toury, Descriptive Translation Studies, 5. 
3 Toury, Descriptive Translation Studies, 6-7. 
4 Toury, Descriptive Translation Studies, 18. 
5 Toury, Descriptive Translation Studies, 23. 
6 Toury, Descriptive Translation Studies, 18. 















是描述翻译学的起点，“意念译本”（assumed translations）是 DTS 最凸显的
研究目标4。DTS 最重要的突破在于打破了原文的权威性，但打破权威并不意
味着摒弃对原文的研究，也并不意味着图里对“等值”概念的摒弃。图里在
DTS 中也引入了 “翻译等值”（translation equivalence）的概念，但表明这与
它在翻译研究中的其他范式中概念不同，认为在 DTS 中“翻译等值”是一个
功能为导向的概念，即指 “在相关文化中所发现的区分适当翻译模式和不适







学出版社，2019，383，指在一个（目标）文化中所有被呈现或者认为（presented or regarded as）是翻译
的所有话语（utterances）以及它们之内的所有现象和形成它们的过程，参见 Toury, Descriptive 
Translation Studies, 26-28. 
2 参见 Toury, Descriptive Translation Studies, chapter 5: 93-113. 
3 刘军平，《西方翻译理论通史》（第二版），武汉：武汉大学出版社，2019：382。 
4 Toury, Descriptive Translation Studies, 93. 
5 Toury, Descriptive Translation Studies, 112.原文为“Rather, it is a functional- relational concept: namely, that 
set of relationships which are found to distinguish appropriate from inappropriate modes of translation for the 



























 文化学派的发展可分为四个阶段5，发轫阶段为 20 世纪 60 年代，这时期
有学术往来的有霍姆斯与捷克学者列维（Jiří  Levý）、波波维奇（Anton 
 
1 Toury, Descriptive Translation Studies, 112-113.此句话中“（部分）”为原文所带。 













1976 年的鲁汶会议、1978 年的特拉维夫会议和 1978 年的安特卫普会议。在
1976 年标志文化学派成立的鲁汶会议上，埃文-佐哈尔的论文《翻译文学在文
学多元系统中的地位》（The Position of Translated Literature within the Literary 
Polysystem）成为文化学派研究范式的学理基础，最有影响的是图里的代表性
著作《翻译理论探索》（In Search of a Theory of Translation）和《描述翻译学
及其外延》（Descriptive Translation Studies and Beyond）。第三阶段为 80 年
代后，以巴斯奈特的《翻译研究》（Translation Studies）和赫曼斯的《文学操
纵》（The Manipulation of Literature）的出版为标志，勒菲弗尔形成了“改
写”理论，代表作为《翻译、改写以及对文学名声的制控》（Translation, 










代的操纵学派理论受到 70 年代的多元系统理论和 DTS 影响的。操纵学派的理
论也在本文中有所涉及，这个学派的关键出版物是 1985 年赫曼斯编辑的名为









之间的互动中的角色 1 。该文集中《论描述译本》（ On Describing 
Translations）一文为原文和译文各自所在的文化系统的比较和关系的描述提出
了具体的方法，强调单个实例和其与更广泛的译本译者之间的联系2。 


















1 Theo Hermans, “Introduction: Translation Studies and a New Paradigm”, in The Manipulation of Literature: 
Studies in Literary Translation, ed. Theo Hermans, New York: Routledge, 2014, 10-11. 
2 Munday, Introducing Translation Studies: Theories and Applications, Shanghai: Shanghai Foreign Language 
Education Press, 2010, 120-121. 
3 Susan Bassnett, Translation Studies (3rd edition), Shanghai: Shanghai Foreign Language Education Press, 2010: 
16-17. 
4 Susan Bassnett and André Lefevere eds., Constucting Cultures: Essays on Literary Translation. Clevedon: 









































































































































































































































关联。在对当今佛典翻译机构 BDK 和 BTTS 的组织方式、翻译流程的挖掘
中，可发现二者均有着将佛典翻译到西方的出发点，但因其有不同的组织背








































 从古至今欧美对佛典的研究情况，狄雍（J. W. De Jong，1921-2000）著















2 J. W. Jong, A Brief History of Buddhist Studies in Europe and America (second edition), Delhi: Sri 







































长久且庞大的译经事业。其中学者马德伟（Macus Bingenheimer）1于 2001 年
建立的开放性网站“汉文佛典西译目录” （Bibliography of Translations from 

























3 网站中仅罗列了提供 30 个条目以上的学者的信息，包括：Christoph Anderl, Baolian 宝莲, Achim Bayer, 
Benjamin Brose, Robert Buswell, Huaiyu Chen, Dhammadinnā, Bart Dessein, Michael Dorfman, Ronan Farrell, 
Rafal Felbur, Sophie Florence, Attila Fodi, Joachim Gentz, Rolf Giebel, Douglas Gildow, Eric Greene, Ann 
Heirman, Alexander Ong Hsu, Jamie Hubbard, Sylvie Hureau, Nobumi Iyanaga, Charles B. Jones, John 
Kieschnick, Henry Lohner, Nik Macleod, Mauro Maggi, Noriyoshi Mizufune, Charles Muller, Jan Nattier, 
Bhante Nyanatushita, Alexander O'Neill, Jason Protass, Michael Radich, Laureano Ramírez Bellerín, Gene 
Reeves, Pierce Salguero, Manuel Sassmann, Peter Skilling, Iain Sinclair, Śraddhāpa, Brenton Sullivan, Stefania 
Travagnin, Daniel Tuzzeo, Joseph Walser, Charles Willeman, Stuart Young, Jimmy Yu, Zhu Feng 朱峰, Harumi 









 此节基于 “目录”所做的统计，以其网页显示的 2019 年 9 月 28 日的更
新日期为止，统计范围为《大正藏》中收录的经文。虽然所有出版了的现代以




















1 中华电子佛典协会（Chinese Buddhist Electronic Text Association，简称 CBETA）开发的数字化佛典数




















T01n0026《中阿含经》的翻译条目中， Mun-keat Choong 所译其中的第




















《中阿含经》第 180 经的译者之一“L. Hurwitz”名更正为“L. Hurvitz”; 
T46n1915《小止观》其中一译本译者“目录”写为“Goddard, Dwight 




“Leighton, Taigen Dan and Yi Wu”; T17n0801《无常经》“目录”中
译者名“Willeman, Charles”更正为“Willemen, Charles”; T12n0366 
(T12n0367)《阿弥陀经》其中一个译本的译者名“Upasaka Lim Teon 
Aik”更正为“Upasaka Lim Teong Aik”；T17n0784 《四十二章经》其
中一个全译本译者名“Shih, Hsuan Hua”调整为“BTTS”（Buddhist 
Text Translation Society 的缩写）；T15n0600《十善业道经》的其中一
个译本的译者名“Upasaka Won Mou-Lam 黄茂林居士”统一改为
“Wong Mou Lam 黄茂林”；其他统一译者名的例子，比如把“Lu, 
K’uan-yu (Charles Luk)”统一为“Luk, Charles”，把“Suzuki Daisetz 
Teitaro”统一为“Suzuki, D. T.”，把“Cleary, Thomas F.”统一为
“Cleary, Thomas”等类似统一名字的情况此处就不一一罗列了1。 
8、 更正个别译文发表时间、一个条目的经号组合、三个经号、一个译本
的翻译类型。发表时间的更正方面，一是 Gene Reeves 的英译
T09n0262《妙法莲华经》The Lotus Sutra 在“目录”里列的出版年是
“2010”，更正为“2008”，另一个为 Joseph Edkins 英译的 T30n1573
《壹输卢迦论》“目录”里只列出了“1893”，但最早的时间应为
“1857”；更正“目录”中条目组合“T14n0449: (T14n0450, T14n0451, 
T21n1331 (12))” 为 “T14n0449: (T14n0450, T14n0451, T21n1331 (12), 
 












 《大正藏》于日本大正 13 年（1924）由高楠顺次郎和渡边海旭发起，组
织大正一切经刊行会，由小野玄妙等人负责编辑校勘，1934 年印行。全藏共









其中包括全译本 537 个和节译本 256 个，涉及经文共 415 部，译者 300 多人。
以下给出每个类别佛典所有的英译个数统计表： 
大类别 小类别（经文总个数2） 有英译的佛典数目 英译个数 
经藏 阿含部（151） 13 66 
本缘部（68） 15 20 
般若部（42） 10 35 
 
1 续藏除了最末一册古逸和疑似两类之外的 29 册，虽说是日本著述，但是其中有大量的中文著述。本文




总数为 1420 个。 




法华部（16） 6 23 
华严部（32） 7 15 
宝积部（64） 11 40 
涅盘部（23） 4 14 
大集部（28） 4 10 
经集部（423） 52 94 
密教部（573） 58 70 
（小计）（1420） 180 387 
律藏 （小计）（84） 18 23 
论藏 释经论部（31） 9 15 
毗昙部（28） 7 7 
中观部（15） 9 15 
瑜伽部（49） 15 21 
论集部（65） 16 26 
（小计）（188） 56 84 
杂藏 经疏部（111） 11 12 
律疏部（12） 2 2 
论疏部（35） 4 4 
诸宗部（175） 43 82 
史传部（95） 28 64 
事汇部（16） 2 6 
外教部（8） 7 14 
目录部（40） 2 5 
（小计）（492） 99 189 
续藏 （小计）（736） 62 110 






























九个英译本，但是其中未见有 Suzuki D. T.、BTTS、Max Müller、Edward Conze 等人的英译本，这四者
涉及译本为：Suzuki, Daisetz Teitaro. Manual of Zen Buddhism. London: Rider and Company, 1950: 26-30; 
BTTS. The Heart of Prajna Paramita Sutra: with “Verses Without A Stand and Prose Commentary” (2nd 
edition).CA: Buddhist Text Translation Society, Dharma Realm Buddhist University, Dharma Realm Buddhist 
Association, 2002: 1-2; Müller, Max F. The Sacred Books of the East (vol. 49): Buddhist Mahāyāna Texts (Part 
II). Oxford: Clarendon Press, 1894: 153-154; Conze, Edward. Buddhist Scriptures. Penguin Books, 1959. 但即
便“目录”有部分遗漏，实际英译量相比总数的占比也很小。 



















 从图和表可知，在汉文佛典英译开始后的 70 年间，每十年的翻译基本是
以个位数计，在随后的 1927-1986 的 60 年间每十年以两位数的数字计，在


















5 2 6 5 4 9 10 38 
 
 英译个数在 9 个以上的 5 部佛典详细信息如下： 
经号 名称 英译个数 类型（全译个数/节
译个数） 
T01n0026 中阿含经  21 0/21 





妙法莲华经 13 8/5 
 
1 有一个例外是，T09n0278 和 T09n0278-31 (T10n0279 (36), T10n0293 (fasc. 40), T10n0296, T10n0297)算
成是两条，因即便 T09n0278-31 是 T09n0278 经文《大方广佛华严经》的第 31 品《普贤菩萨行品》，但
它对应有几个其他经中的相似品类形成了一个单独组合。 
表 1.3 英译总数在 3 个及以上的佛典个数 




T82n2582 正法眼藏  10 4/6 
















以下给出全译本在 3 个以上的佛典信息： 
全译本
个数 




2 3 4 3 4 10 20 46 
 
 全译本在 3 个以上的佛典信息见附录 2，可见其数量最多的 5 个汉文佛典
如下： 
经号 名称 全译本个数 
表 1.5 英文全译本数在 3 个及以上的佛典个数 




T08n0250 (T08n0251, T08n0252, 
T08n0253, T08n0254, T08n0255, 
T08n0256, T08n0257) 
摩诃般若波罗密大明咒经 9 
T12n0366 (T12n0367) 阿弥陀经 9 















 从译者的统计角度出发，参与汉文佛典英译的译者数目有 300 多人，翻译






9 8 7 6 5 4 3 总计 
译者
个数 
10 3 3 4 8 5 9 23 64 
  
 以下给出英译总数目在前十的译者信息： 
译者 翻译数目 涉及佛典个数 
表 1.7 英译数量在 3 个及以上的译者数量统计 




Rulu 如露 48 441 
Anālayo 36 4 
Hirota, Dennis et al. 18 18 
Beal, Samuel 15 14 
Salguero, C. Pierce 14 14 
Giebel, Rolf W. 14 14 
Swanson, Paul L. 12 11 
Yamamoto, Chikyō 12 12 
Willemen, Charles 11 11 
Paul, Diana Y. 10 10 
 







9 8 7 6 5 4 3 总计 
译者
个数 
5 3 2 3 1 6 8 21 49 
 
 全译本总数在前十的译者信息如下： 
译者 全译本数目 涉及经文个数 
Rulu 如露 40 38 
Hirota, Dennis et al. 18 18 
Giebel, Rolf W. 12 12 
 
1在“T08n0250 (T08n0251, T08n0252, T08n0253, T08n0254, T08n0255, T08n0256, T08n0257) 摩诃般若波罗
密大明咒经”条目下 Rulu 译有其中的 T08n0250、T08n0251、T08n0252 三部经典，为保持统计上一个条
目算一部佛典的一致性，这里计算成一部。 
表 1.9 全译本数量在 3 个及以上的译者数量统计 




Yamamoto, Chikyō 12 12 
Willemen, Charles 11 11 
Watson, Burton 9 9 
Luk, Charles 9 8 
Salguero, C. Pierce 9 9 
Beal, Samuel 8 8 










（Teachings of the Buddha）中也没有找到太多的个人信息，如生平、本名等。 















 《法华经》为此经在中文中的统称，其名称最初来源于梵文 Saddharma 
Puṇḍarīka Sūtra ，根据《普林斯顿佛学词典》（ Princeton Dictionary of 
Buddhism），该梵文名称的直译为 “White Lotus of the True Dharma”， 






















1 Robert E. Buswell, Jr. and Donald S. Lopez, Jr., Princeton Dictionary of Buddhism, New Jersey: Princeton 
University Press, 2014. 该辞典第 xi 页“Conventions”中，说明辞典中的书名均以其源初语言给出，随即以
Saddharma Puṇḍarīka Sūtra 为例，由此推知《法华经》的诞生语言为梵文；对梵文中两个名词的解释分



















































































































































































1 参见僧佑撰，《出三藏记集》，CBETA, T55, no. 2145，pp.628c21-629a02，以及惠详撰，《弘赞法华




也”(CBETA, T55, no. 2154, p. 628c24-26)[14]〔等〕－【三】。[15]误＝语【明】。这里提到如果竺法护
翻译的这两部经为同一本，显得不应该，但又无从考证，或许“萨芸芬陀利”为梵文音译，“正法华”是西
晋时本土语言，两个名称都存留下来，导致记录者认为是不同两本的讹误。 


























1 僧佑撰，《出三藏记集》，CBETA, T55, no. 2145, p. 56c17-24[＊10-16]胡＝梵【元】【明】＊。[24]宣
＋（传）【元】【明】。 
2  僧佑撰，《出三藏记集》，CBETA, T55, no. 2145, pp. 56c26-57a2[25]容＝寺【三】。 [1]本＝大
【三】。 
3 智升，《开元释教录》，CBETA, T55, no.2154, p. 512b25-26. 






























1 丁福保，《佛学大辞典》，台北，佛陀教育基金会，1998 ，1205。 
2 从 CBETA 资料库中查到的明代《法华经科注》（经号 X31n0607）由一如编，为七卷，这里
僧佑不知为何写的八卷。 














































追溯的是存于梵蒂冈博物馆（Biblioteca Apostolica Vaticana），名为“Life of 






经》为 28 品，《正法华经》和《添品妙法莲华经》分别为 27 品）。因此，推
测这个封面不应为《法华经》的章品封面，而应为唐朝于阗国实叉难陀所译的
《大方广佛华严经》（简称《华严经》）第五十九卷中的《离世间品第三十八








1 Lauran Arnold, Princely Gifts and Papal Treasures: The Franciscan Mission to China and Its Influence on the 
Art of the West, 1250-1350, San Francisco: Desiderata Press, 1999, 28-29.此图在书中的完整名称为“Fig. 1-15 
life of the Buddha, dated 1346, frontispiece to Lotus sutra. Biblioteca Apostolica Vaticana, Barberini Or. 148 II” 
2 注释出现在该书第 29 页，号码为 65，内容在第 166 页。 
3 （法）伯希和编， （日）高田时雄校订补编， 郭可译， 《梵蒂冈图书馆所藏汉籍目录》， 中华书
局，2006，18. 此页第 Barberini Orient 148 条文献为：“Dafangguangfo huayan jing《大方广佛华严经》，


























首，相同手迹的批注表明梁完者（Liang Ölǰäi）作此金字手写本是在至正五年腊月，乙酉年，即 1345 年
（或更确切地说是 1346 年初）。见 Vat. Estr. Oriente 1 中 的另一卷。每卷卷首，有金墨绘制的大幅插
图，与该卷包含的主题相对应。”  
1 Urs App, The Cult of Emptiness: The Western Discovery of Buddhist Thought and the Invention of Oriental 




4 Matteo Ricchi, The True Meaning of the Lord of Heaven, trans. Douglas Lancashire and Peter Hu Kuo-chen, 








馆（Library of the College of Fort William）、孟加拉国亚洲协会图书馆
（Library of the Asiatic Society of Bengal）、大不列颠与爱尔兰皇家亚洲协会
（Royal Asiatic Society (of Great Britain and Ireland)）、印度事务部图书馆
（India Office Library）和牛津伯德雷恩图书馆（Bodleian in Oxford）等欧亚多
个图书馆1，另有一部分送往了巴黎亚洲协会（Société Asiatique in Paris）。
1834 年，时任巴黎亚洲协会秘书的欧仁·比尔努夫（Eugène Burnouf，1801-














（These translations are materially exact imitations of the original but, while retracing the 
outward features, they express no more of the soul than a tracing of a painting that would 
stop at the outline of the figures without reproducing the colored and living part would 
 
1  关于霍奇森搜集文本的详细历史见：Donald S. Lopez, The “Lotus Sutra”: A Biography, Princeton 
University Press: 2016. 




represent this painting. In this respect, the original texts have an incontestable advantage 









学者亨德里克·克恩（Hendrik Kern，1833-1917）翻译，在 1884 年由牛津克拉
伦登出版社（Oxford at the Clarendon Press）出版的全名为 The Saddharma-
Pundarīka or the Lotus of the True Law 的英译本。此译本是德国文献学者、东
方学者弗雷德里赫·马克斯·缪勒（Friedrich Max Müller，1823-1900）编撰的五
十卷本《东方圣书》（The Sacred Books of the East）的系列英文译着中的第二
十一卷。第二种是在 1843 年发表于美国杂志日晷（The Dial）上的《法华经》
第五章的英译片段2，原文为法文，法文本由法国东方学家比尔努夫从梵文译





 1.2.4.1 节译本历史 
 《妙法莲华经》的节译本共有五种，按历时的方法加以陈列如下：
 1871 年，比尔（Samuel Beal，1825-1889）出版《汉文佛典系列》（A 
 
1 Eugène Burnouf, Introduction to the History of Indian Budhism, trans. Katia Buffetrille and Donald S. Lopez 
Jr., Chicago & London: The University of Chicago Press, 2010, 64.中文为笔者所译。 
2 “The Preaching of Buddha”, The Dial: A Magazine for Literature, Philosophy, and Religion, Boston: James 
Munroe and Co., 1844 (No. 4, vol. 4). 
3 Eugène Burnouf trans.  Le Lotus de la Bonne Loi: Traduit du sanskrit, accompagné d'un commentaire et de 








 1935 年，铃木大拙（Daisetz Teitaro Suzuki，1870-1966）发表《禅宗手






拙即依照此《观世音菩萨普门品》，全部直译成英文（位于书中 30-38 页）。 
 1954 年理查德德·罗宾森（Richard Robinson）发表《汉文佛教诗歌》
（Chinese Buddhist Verse）4，从现代各宗派的基础佛经中，或者持续受所有宗









1 Samuel Beal, A Catena of Buddhist Scriptures from the Chinese, London: Trübner & Co., 1871. 
2 Daisetz Teitaro Suzuki, Manual of Zen Buddhism, London: Rider and Company, 1950. 
3 另两部英文作品为 Introduction to Zen Buddhism （1934）和 The Training of the Zen Monk（1934）。 
4 Richard Robinson, Chinese Buddhist Verse. London: John Murray, Albemarle Street, 1954. 此书是系列丛书
Wisdom of the East Series 当中的一本，编者为 J.L. Cranmer-Byng 和 S.A. Kapadia，编辑丛书的目的在于
希望这些书能成为东西方之间良好意愿的大使，并通过对伟大的东方理念和崇高哲学的更深了解，来复
苏这样一种真正慈悲精神：既不轻视也不畏惧拥有其他信条和肤色的民族（见此书 Editorial Note，第 vii
页），丛书包括了中国诗歌、艺术及哲学相关的作品，并涉及日本、印度、波斯、巴勒斯坦、埃及以及












然而他忽略了 1871 年比尔的翻译工作。  






分和不必要的细节删除了，这份稿子在 1930 年于英国发表，题为 The Lotus of 
the Wonderful Law: or the Lotus Gospel4，其中还包含了 13 幅插图。 
 1.2.4.2 全译本历史 
 从中文《法华经》译入英文的全译本在 2018 年之前总共有八种，而且一
致的均由鸠摩罗什版《妙法莲华经》译出。 
 






（K. S. Fukagawa）翻译，由日莲宗（Buddhist Nichiren sect）在 1904 年发表的十卷译本。 








4 William E. Soothill, The Lotus of the Wonderful Law or The Lotus Gospel, Saddharma PundarīKa SūTra, 






1974 年和 1976 年。1971 年于东京出版的
Myōhō-Renge-Kyō the Sutra of the Lotus Flower 











1 Katō, Bunnō trans., Myōhō-Renge-Kyō the Sutra of the Lotus Flower of the Wonderful Law, rev. W. E. Soothill 
& Wilhelm Schiffer, Tokyo: Hinode Printing Co. and Kosei Publishing Co., 1971. 
2 这并不指 1930 年苏慧廉的删减版本，而是未删减的全译本。在由立正佼成会会长庭野日敬（Nikkyō 
Niwano）于 1971 年写下的前言中，提到此译本由加藤文雄翻译于 1930 年且由苏慧廉修改，此年代与苏
慧廉在其节译本的前沿中译于 1925 年的说法相抵触，本文认为应该采用翻译相关当事人苏慧廉的说
法。 
3 希弗时任东京国际宗教研究所研究主任（direct of research of the International Institute for the Study of 
Religions, Tokyo），1972 年在修改《无量义经》的英译稿的过程中逝世。 
4 田村阳四郎时任东京大学教授。 
5 立正佼成会是在 1938 年由庭野日敬和长沼妙佼在日本成立的全球性居士佛教组织（a lay Buddhist 
organization），总部位于东京，在全世界拥有超过两百万户成员。它综合了《法华经》和释迦牟尼佛的
根本教义，目的在于向现代世界传播这些变革性的教义。协会两个特征是，1.它是释迦牟尼佛的直系佛















文字，此译本中未见。苏慧廉 1930 年的译本前面有 30 页左右的介绍，估计由
加藤文雄所作，但在 1971 年的版本中被删减了。其后，在 1975 年，The 
Threefold Lotus Sutra 1（《法华三部》）由立正佼成会出版，里面包括《无量
义经》、《妙法莲华经》和《观普贤菩萨经》三部佛典的英译本。第一部和第
三部经被认为是中间一部经的“前言”和“后序”，分别由田村阳四郎和宫坂
广次郎（Kōjirō Miyasaka）翻译，由威廉·希弗和皮尔·坎帕纳（Pier P. Del 









 1974 年 ， 由 村 野 宣 宗 （ Senchu 
Murano，1908-）翻译的 The Lotus Sutra 4 
（封面上的书名为 Lotus Sutra，扉页上的英
译全名为 The Sutra of the Lotus Flower of the 






1 Bunnō Katō, Yoshirō Tamura, and Kōjirō Miyasaka trans., The Threefold Lotus Sutra, revised by William 
Edward Soothill, Wilhelm Schiffer, Pier P Del Campana, Tokyo: Kosei Publishing  Co., 1975. 
2 皮尔·坎帕纳时任东京索菲亚大学教授。 
3 在 1975 年出版的译本前言中，提到了一个参与修订的编辑苏珊·特朗布尔（Suzanne Trumbull），是
与佼成出版公司合作的出版商（John Weatherhill, Inc.）的编辑。 
4 Senchu Murano trans The Sutra of the Lotus Flower of the Wonderful Law. Tokyo: Nichiren Shu Headquarters, 
1974. 










有 52 页的词汇表，有 1800 多个词条，且有
包含 13 本参考书目（这是《妙法莲华经》
英译本中首次出现参考书目）。该译本在
1991 年出第二版，于 2012 年出第三版1。 
 1976 年，利昂·赫维茨（Leon Hurvitz，
1923-1992）翻译的 Scripture of the Lotus 
Blossom of the Fine Dharma: The Lotus Sutra2 
出 版 。 译 者 是 不 列 颠 哥 伦 比 亚 大 学
（University of British Columbia）亚洲研究系
的教授。该译本是哥伦比亚“东方典籍译着”（Translations from the Oriental 
Classics）和“文明记录”（Records of Civilization）系列丛书中的第 94 册。
在版权页上有一个申明，该书的部分将基于与美国教育办（U. S. Office of 
Education）的协议，用于本科生教材的编写。在“东方典籍译着”编辑委员







1 Senchu Murano trans., The Sutra of the Lotus Flower of the Wonderful Dharma (3rd edition), CA: Nichiren 
Buddhist International Center, 2012. 
2  Leon Hurvitz trans., Scripture of the Lotus Blossom of the Fine Dharma: The Lotus Sutra, New York: 
Columbia University Press, 1976. 
3 狄百瑞，前哥伦比亚大学教务长，东亚语言与文化系教授。 










 1977 年，位于美国的佛经翻译委员会（Buddhist Text Translation Society，
简称 BTTS）2开始翻译出版 16 卷的 The Wonderful Dharma Lotus Flower 
Sutra3，到 1999 年译本的最后一卷才出版。该译本不只包含了英文翻译，还有
















1 太史文，普林斯顿大学宗教系教授，法兰西学院颁发的汉学儒莲奖（Stanislas Julien Prize from the 
Institut de France）的获得者。 
2佛经翻译委员会，隶属于 1959 年在美国成立的法界佛教总会。法界佛教总会在七十年代于美国加利福
尼亚成立的枢纽万佛城，即是美国第一座大型佛教道场，而 BTTS 则是在美国最早成立的佛经翻译机
构。BTTS 从 1972 年开始出版英文佛经，至今由中文译入其他语言佛教相关书籍达两百多部。 
3  Buddhist Text Translation Society (1977-1999), The Wonderful Dharma Lotus Flower Sutra with the 
Commentary of Tripitaka Master Hsuan Hua, San Francisco: Buddhist Text Translation Society. 
4 本文目前找到了第二版的第一卷，遗憾在该卷中未有对第二版如何改动的说明。 








 之后，在上世纪九十年代出现两个英译本。一个是 1993 年由日本的机构
佛教促进协会（Bukkyo Dendo Kyokai，Society 
for the Promotion of Buddhism，简称 BDK)出版
的 The Lotus Sutra1，另一个是美国译者华兹生
1993 年出版的 The Lotus Sutra2。二者此后均有
修订版本。 








和 BDK 届时已经出版的英译文本目录。 
 
1  Tsugunari Kubo and Akira Yuyama trans., The Lotus Sutra, California: Numata Center for Buddhist 
Translation and Research, 1993; Tsugunari Kubo and Akira Yuyama trans., The Lotus Sutra (revised), California: 
Numata Center for Buddhist Translation and Research, 2007. 
2 Burton Watson trans., The Lotus Sutra. New York: Columbia University Press, 1993. 












 在 1993 年出版的另一个译本 The Lotus 
Sutra，是伯顿·华兹生（Burton Watson，1925-
2017）1的作品，该作品属于“亚洲经典译作系
列”（Translations from the Asian Classics）。
但版权属于日本的创价学会2（Soka Gakkai）。




















年获哥伦比亚大学翻译中心金奖(The Gold Medal Award)，1981 年和 1995 年，两次获得“美国笔会翻译
奖”（The PEN Translation Prize）。2005 年，美国艺术与文学研究院授予其“文学奖”，以表彰其多年翻译
亚洲文学的努力与贡献。2015 年，美国笔会中心为表彰华兹生一生致力于亚洲文学传播及其翻译成就，
授予其“拉夫·曼海姆翻译终身成就奖”（The PEN/Ralph Manheim Medal for Translation）。 
2 创价学会（Soka Gakkai），前身是 1930 年由牧口常三郎（1871-1944）和户田城圣（1900-1958）于日
本成立的“创价教育学会”，致力于教育改革，以日莲大圣人的佛法使人改革成长，促进社会进步。1945
年改名为创价学会。1960 年池田大作就任会长。1968 年创价中学、创价高中开校；1971 年创价大学开
校；1975 年在关岛设立“国际创价学会”（Soka Gakkai International，简称 SGI），池田大作任会长，会
员遍布 192 个国家和地区，信奉日莲佛法以人为本的哲学，是一个秉持生命尊严至上，促进和平、文化
及教育，并扎根于社区的佛教团体。SGI 为联合国的非政府组织（更多信息参见 SGI 官网：
http://www.sgi.org/chs/）。 


















（Daisaku Ikeda，1928-）的前言和创价出版委员会（Soka Gakkai Publications 
Committee）的序言。后者说明对 1993 年版的英译本稍微做了改动，但未详述
如何做的改动，另对其他两部经及其与《法华经》的关系做了概述。 
 2008 年，由吉恩·里弗斯（Gene Reeves）2英译的 The Lotus Sutra: a 






1 Watson, The Lotus Sutra, xxiv. 
2 吉恩·里弗斯，生于美国新罕布什尔州，曾就读于新罕布什尔大学（University of New Hampshire）、
波士顿大学神学院（Boston University School of Theology）和艾莫利大学（Emory University）；任立正
佼成会的国际顾问，芝加哥米徳维尔伦巴底神学院（Meadville Lombard Theological School）荣休教授，
曾任教于日本筑波大学（University of Tsukuba）以及中国人民大学。有 20 年以上的在日本学习，教学
和写作的经历，内容主要涉及佛教和宗教间关系。更多信息见 https://www.wisdompubs.org/author/gene-
reeves。 
3 Gene Reeves trans., The Lotus Sutra: A Contemporary Translation of a Buddhist Classic, Boston: Wisdom 
Publications, 2008. 







 2015 年，《法华经》又有新的英译出现，译者为米内尔娃·李（Minerva 
T.Y. Lee），译本是“法华三部”的合集，名为 The Lotus Sutra and its Opening 
and Closing Sutras2。译者是一名佛教居士，修行
已有十五年，翻译此经是出于译者对佛陀的诚挚

















1 在一篇对里弗斯的采访中，有他与立正佼成会渊源的简述，A Discussion with Gene Reeves, Consultant, 
Rissho Kosei-kai and the Niwano Peace Foundation, Nov. 25, 2009, 
https://berkleycenter.georgetown.edu/interviews/a-discussion-with-gene-reeves-consultant-rissho-kosei-kai-and-
the-niwano-peace-foundation, accessed April 11, 2018. 
2 Minerva T.Y. Lee, The Lotus Sutra and its Opening and Closing Sutras (3rd edition), Delaware (U.S.), 2017.奇
怪的是书上没有出版社的名称。亚马逊图书网站上标的出版商是 CreateSpace Independent Publishing 
Platform，这是一个亚马逊的公司，为用户提供独立的出版工具，见 https://www.createspace.com/diy，因
此，此书并未由一个实体的出版机构出版。译本在 2015 年出第一版，2016 年出修订版，2017 年出第三
版，笔者在亚马逊上只买到了第三版（虽然网页显示出售的是 2015 版）。 
3 Lee, The Lotus Sutra and its Opening and Closing Sutras (3rd edition), iii. 
















1 1871 比尔 A Catena of Buddhist Scriptures from the Chinese 
2 1910 李提摩太 The New Testament of Higher Buddhism 
3 1935 铃木大拙 Manual of Zen Buddhism 
4 1954 罗宾森 Chinese Buddhist Verse 




1 1971 加藤文雄 Myōhō-Renge-Kyō the Sutra of the Lotus Flower of 




村野宣宗 The Lotus Sutra 
3 1976;
2009 
赫维茨 Scripture of the Lotus Blossom of the Fine Dharma: 
The Lotus Sutra 
4 1977;
2001 
BTTS The Wonderful Dharma Lotus Flower Sutra 
5 1993;
2007 
BDK The Lotus Sutra 
6 1993;
2009 
华兹生 The Lotus Sutra 















 德文版：全译本有 1993 年玛加丽塔·冯·博尔西希（Margareta von 
Borsig）从鸠摩罗什《妙法莲华经》（《大正新修大藏经》版本）译成的德文
本1；第二个德文版本在 2007 年由马克思·德格（Max Deeg）从同样的中文本
译出2，此版本的音译和意译的方式基本遵循鸠摩罗什从梵文翻译成中文的方
式。节译有 1938 年维利·巴鲁赫（Willy Baruch）的文本3，其中包含《妙法
莲华经》第 11、12 章，《正法华经》第 11 章，以及短篇经文《萨昙分陀利
经》（同属于“法华部”）的翻译，另有 2010 年马库斯·京策尔（Marcus Gü
nzel）翻译的该经第 25 品《观世音菩萨普门品》以及法师道元（1200-1253）
对该品的释义4。 
 法文版：1997 年，让诺埃尔·罗贝尔（Jean-Noël Robert）以《大正新修
大藏经》版本中的《妙法莲华经》为原文，将其译成了法文本5。 
 意大利文版：节译有 1873 年，卡洛·皮尼（Carlo Puini）翻译的《妙法
莲华经》第 25 品6，以及 2003-2006 年间，辛岛静志（Seishi Karashima）翻译
发表的《妙法莲华经》和《正法华经》的第 13 品和第 14 品7。 
 
 
1  Margareta von Borsig, Sūtra von der Lotosblume des wunderbaren Gesetzes. Darmstadt, Ger.: 
Wissenschaftliche Buchgesellschaft, 1993. 
2 Max Deeg, Das Lotos-Sūtra, übersetzt von Max Deeg, mit einer Einleitung von Max Deeg und Helwig Schmidt-
Glintzer. Darmstadt, Ger.: Wissenschaftliche Buchgesellschaft, 2007. 
3 Willy Baruch, Beiträge zum Saddharmapuṇḍarīkasūtra, Leiden: Brill, 1938. 
4 Marcus Günzel, Das Allumfassende Tor zur Befreiung - Das Guanyin Kapitel aus dem Lotussūtra mit einem 
Kommentar des Dharmameisters Daoyuan，Berlin: Buddhistischer Studienverlag, 2010. 
5 Jean-Noël Robert, Le sutra du Lotus: Suivi du Livre des sens innombrables et du Livre de la contemplation de 
Sage-Universel. L’espace intérieur. Paris: Fayard, 1997. 
6 Carlo Puini, Avalokiteśvara Sutra / Kuwan-sci-yin Pomen pin king / Kuwan-ze-on Fumon-Bon Kyan. - tr. 
italienne de la version chinoise avec introduction et notes. Geneve: H. Georg; Paris: E. Leroux; London: Trübner, 
1873. 






 1.3.1 国内研究现状 





















1 蒋维金、李新德，《论苏慧廉对〈妙法莲华经〉的英译与诠释》， 《浙江万里学院学报》， 2014， 
27(05):77-83. 





























 1.3.2 国外研究现状 








学版）》， 2008(03): 22-26. 
2 桑德，《西藏梵文《法华经》写本及《法华经》汉藏文译本》， 《中国藏学》， 2010(03): 128-131. 




































































































































1 Kathryn Batchelor, “Paratext”, in Routledge Encyclopedia of Translation Studies (third edition), eds. Mona 
Baker and Gabriela Saldanha, London and New York: Routledge, 2020, 401-402.副文本（paratext）一词由法














































































































































3 慧皎，《高僧传》卷六，CBETA 2019.Q2, T50, no. 2059, p. 364b2-6。 
4 僧叡，《妙法莲华经后序》，CBETA 2019.Q2, T09, no. 262, p. 62b28-c2。 







 鸠摩罗什译成中文的《妙法莲华经》，最初是 7 卷 27 品，后世对其改动

























2 在日本奈良的兴福寺（Kōfukuji，建于公元 8 世纪）印刷的书籍版本被称为春日版，因书籍会在春日神
社（由当时的当权者藤原氏建于公元 8 世纪）中展示。 
3 村野宣忠文本中记录为“Fa-i”，应该指萧齐武帝时的法献。 
4 Murano trans., The Sutra of the Lotus Flower of the Wonderful Law, Tokyo: Nichiren Shu Headquarters, 1974, 
iii. 






藏经》，因为其中打印错误太多，而选择的是 Kunten kōsei Myōhō renge kyō，












4）华兹生 1993 年版本 
 译本是在东京日莲正宗国际中心（Nichiren Shoshu International Center）的
帮助下准备的，该中心与创价国际协会（Soka Gakkai International）有关联，





5）里弗斯 2008 年版本 
 
1 Hurvitz, Scripture of the Lotus Blossom of the Fine Dharma: The Lotus Sūtra, vii. 
2 Hurvitz, Scripture of the Lotus Blossom of the Fine Dharma: The Lotus Sūtra, xxv-xxvi. 
3 Kubo & Yuyama, The Lotus Sutra, 1-2. 






















































 ayuta：百倍的 koṭi。 
 nayuta：百倍的 ayuta。 
 asaṃkhyeya：不计其数。 
 yojana：距离单位，等于 160 千米，或 120 千米，或 64 千米。 
 kalpa：时间单位（这里给出了两个不同的丈量该时间的解释）。 
 kaṅkara：万亿。 
 bimbara 或者 vi(ṃ)vara：百倍的 kaṅkara。 
 
1 除了米内尔娃·李的版本，虽然在 2017 年版本中显示第一版出于 2015 年，但是笔者只购买到其 2017 年
版本，故以 2017 年版本为依据。 























 a. 在英语中没有适当对应词的梵文词： Tathāgata （ Nyorai ）， Śrāvaka
（Shōmon）, āsrava（Ro 或者 Uro）。 
 b.词汇 Sūtra，该词已经被认可为英文词汇了（所以不需要再意译出其中的意
思）。 



























c.与开悟（enlightenment）有关联的梵文词汇：Buddha, Bodhisattva, Pratyekabuddha, 
Śrāvaka, Arhat, Anāgāmin, Sakṛdāgāmin, Srota-āpanna, Bodhi, Nirvāṇa, and 
Parinirvāṇa。 
d. 代表佛陀真理或者教义的词汇 The Law。 






































1 Murano, The Sutra of the Lotus Flower of the Wonderful Law, xii-xiii. 根据该译本文末的参考文献，第 14
条中的罗马化梵文本指的是：Saddharmapuṇḍarīka-sūtram, Romanized and revised text of the Bibliotheca 
Buddhica, publication by consulting a Skt. MS & Tibetan and Chinese translations by Prof. U. Wogihara and C. 
Tsuchida, Tokyo, 1985. 
2 Hurvitz, Scripture of the Lotus Blossom of the Fine Dharma: The Lotus Sūtra, x. 
3 Buddhist Text Translation Society, The Wonderful Dharma Lotus Flower Sutra: Volume Eleven (1st edition), 














的真理，或者整体的教义，这些情况下，它被翻译为 Dharma 或者“ the 
Law”。但是有时“法”字前面有表示复数的“诸”字；如果此时翻译成“the 
Laws ”，会觉得语气显得太教条了，故它被译成“ doctrines ”或者
“teachings”。在梵文中“dharma”也可以表示一个事物或者一个现象，组成
存在的因素之一，在该经中文版里最流行的短语之一是出现在第二章的“诸法












































8）米内尔娃·李 2017 年版 
 
1 Reeves, The Lotus Sutra: A Contemporary Translation of a Buddhist Classic, viii-ix. 






落，并标记号码，因此，符号“LS 16:3.18”可指代“Lotus Sutra, Chapter 16, 











1 、保留佛陀名号之一  “如来”的对应的（去掉变音符号的）梵文词
“Tathagata”，因为它比该词的意译“Thus Come One”更加简洁。 
2、保留佛陀名号之一 “世尊”的对应的梵文词“Bhagavat”，因为它在文中反复
出现，且比其意译词“The World-Honored One”更简洁且有音韵美 melodious。 
3、保留“观世音”的（去掉变音符号的）梵文词“Avalokitasvara”，目的是保证
句子优美流畅，特别是当它出现在诗节中时，因为它所对应的意译词“Bodhisattva 
Perceiver of the Voices of the World”，虽然表现了观世音的特征，但是这个名称太
长了。 
4、阿难成佛时的名号“山海慧自在通王”被翻译为“King of Natural Wisdom as 










Light”，但是对应的梵文词为“Padmaprabha”，梵文词意为“ the Light of 

























1 Lee, The Lotus Sutra and its Opening and Closing Sutras (3rd edition), v-viii. 















 英译词 中文 梵文 
1 centaur 干闼婆 gandharva 
2 chimera 紧那罗 kiṃnara 
3 python 摩睺罗伽 mahoraga 
4 griffin 迦楼 garuḍa 
5 satyr 夜叉 yakṣa 
6 dragon 龙 nāga 
7 the devil/ devils 魔 māra 





equivalent of the naga, a mythical sea serpent. Not having nagas among their own 
mythical creatures, Chinese translators turned them into Chinese dragons”。1即里
弗斯认为，梵文词“nāga”的神兽意象本来是中国文化中没有的，是中文的译
 
1 Reeves, The Lotus Sutra: A Contemporary Translation of a Buddhist Classic, 458. 
























































































1 《不列颠百科全书》，第 4 卷，147。 
2 《佛光大辞典》中“伽”字作“迦”。 
3 台湾佛光山编，《佛光大辞典》，6085。 





















































关于“Satyr and Silenus”： 








































































































2 台湾佛光山编，《佛光大辞典》，第 6375 页。 
3 罗愿撰，《尔雅翼》，石云孙点校，合肥：黄山书社，1991，283。 




















































































（Elements of Chinese Grammar）中把“龙”注音为 loong1。另在 1817 年的伦
敦出版的一本英文书籍《晚期驻华使团工作志》（Journal of the Proceedings of 
the Late Embassy to China）中，“Loong”就出现在 “龙王庙”中的“龙”字
的音译，同时也有意译词“Dragon” 2。 1923 年在上海出版的英文书《中国
龙》（The Chinese Dragon）的第六章中，作者阐述了“dragon”在西方传





 苏慧廉也曾在英国皇家亚洲文化协会（Royal Asiatic Society）的报告中发
表对中国“龙”与西方的“dragon”的看法，认为二者应该持有不同称谓，不
 
1 黄佶，《dragon 还是 loong: “龙”的翻译与国家形象传播》，《秘书》，2018(02):4-12. 
2 黄佶，《关于“龙”的翻译等问题的新发现和新观点》，黄永健主编，《中华龙文化与华夏文明传承
创新嘉峪关论坛论文集》，兰州：甘肃文化出版社，2013, 263。 































































1 《不列颠百科全书》，第 14 卷，28-29。 






























1 关于“地狱”较为详细的释义，参见蓝吉富主编，《中华佛教百科全书》（第四卷），第 1987-1992 页。 
2 蓝吉富，《中华佛教百科全书》（第四卷），第 1992 页。 
3蓝吉富，《中华佛教百科全书》（第九卷），第 6006 页。 































1 Theo Hermans, “Thick translaton”, in Routledge Encyclopedia of Translation Studies (third edition), eds. by 
Mona Baker and Gabriela Saldanha, London and New York: Routledge, 2020,588-591. 深度翻译是由夸梅·安
东尼·阿皮亚（Kwame Anthony Appiah）在 1993 年依“深度描写”的概念而创制的概念，这种翻译方
























































































































































































Vakkula Vakkula Bakkula Bakkula Bakkula Bakkula 






Kaushthila hthila ṭila hthila Kausthila Kaushthil
a 










































Subhūti Subhuti Subhūti Subhuti Subhuti Subhuti 
20.  阿难 Ānanda Ananda Ānanda Ananda Ananda Ananda 
21.  罗睺
罗 
































































































































































































































菩萨 Full-Moon a Full 
Moon 



























































































































































































即“英梵双举”，而译成“Pūrṇa, Son of Maitrāyaṇī”。 
 
1 王彬译注，《法华经》，8。 












































诸佛甚难值，亿劫时一遇。（第 44 页） 
以千万偈，赞诸法王。（第 30 页） 
文殊师利，我住于此，见闻若斯，及千亿事，如是众多，今当略说。（第 29 页） 
诸佛灭度已，供养舍利者，起万亿种塔。（第 81 页） 
尔时诸梵王，及诸天帝释，护世四天王，及大自在天，并余诸天众，眷属百千万。
（第 85 页） 
若人曾见，亿百千佛，植诸善本，深心坚固，如是之人，乃可为说。（第 135 页） 
亿千万岁，以求佛道。（第 31 页） 
千万亿种，栴檀宝舍，众妙卧具，施佛及僧。（第 31 页） 
亿亿万劫，至不可议，诸佛世尊，时说是经。（第 439 页） 
















例子编号 中文 英译词 
1.  亿 a million (p.20) 
2.  千万 a thousand, ten thousand (p.10) 
3.  千亿 thousands of millions (p.8) 
4.  万亿 ten thousand or a million (p.38) 
5.  百千万 hundreds and thousands and ten thousands of (p.43) 
6.  亿百千 hundreds and thousands and millions of (p.77) 
7.  亿千万 a million, a thousand, ten thousand (p.11) 
8.  千万亿 a thousand, ten thousand, a million (p.11) 
9.  亿亿万 a million million ten thousand (p.271) 














华兹生在例 1 中的翻译是错误的，只是，例 1 中“亿”来自上文例句中的“亿
 
1 该表格中的英译来自 Watson，Lotus Sutra， 1993.英译后面的括号里标注在该译本中的页码。 
2 台湾佛光山编，《佛光大辞典》，5958。 
3 台湾佛光山编，《佛光大辞典》，5958。 


























例子编号 中文 英译词 
1.  亿 a million (p.19) 
 
1 台湾佛光山编，《佛光大辞典》，5958。 
2 （英）霍恩比着，《牛津高阶英汉双解词典：第 6 版》，石孝殊等译，北京：商务印书馆，
2004，1100. 
3 该表格中的英译来自 Hurvitz, Scripture of the Lotus Blossom of the Fine Dharma: The Lotus Sutra.英译后面
的括号里标注在该译本中的出处页码。 




2.  千万 thousands of myriads of (p.8) 
3.  千亿 thousands of millions (p.7) 
4.  万亿 myriads of millions of (p.38) 
5.  百千万 hundreds of thousands of myriads (p.43) 
6.  亿百千 hundreds of thousands of millions of (p.81) 
7.  亿千万 millions of thousands of myriads of (p.9) 
8.  千万亿 thousands of myriads of millions of (p.9) 
9.  亿亿万 millions upon millions of myriads of (p.284) 
10.  百千万亿 hundreds of thousands of myriads of millions of (p.15) 
 







例子编号 中文 英译词 
1.  亿 hundreds of millions of (p.18) 
2.  千万 tens of millions of (p.8) 
3.  千亿 hundreds of thousands of millions of (p.6) 
4.  万亿 billions of (p.36) 
5.  百千万 thousands of millions of (p.41) 
6.  亿百千 many thousands of myriads of millions of (p.77) 
 
1 在霍恩比着，《牛津高阶英汉双解词典：第 6 版》，1143 页该词的词条下未查到该词有
“万”的意思；不过在陆谷孙主编的《英汉大辞典》（第二版）（上海：上海译文出版社，2007）第
1283 页中查到该词作名词时的一条释义为“〈诗〉1 万”。 
2 该表格中的英译来自 Murano, The Lotus Sutra.英译后面的括号里标注在该译本中的出处页码。 




7.  亿千万 thousands of billions of (p.9) 
8.  千万亿 thousands of billions of (p.9) 
9.  亿亿万 hundreds of millions of billions of (p.264) 






接用“hundreds of millions of hundreds of thousands of”这样较为啰嗦的方式，



























百千万亿 a hundred, a thousand, ten thousand, a million (p.23) 
a hundred, thousand, ten thousand, million (p.37) 
hundreds, thousands, ten thousands, millions of (p.28-29) 
hundreds, thousands, ten thousands, and millions of (p.32) 
hundreds, thousands, tens of thousands, millions of (p.52) 





























































中文 村野宣忠 赫维茨 华兹生 BTTS 
劫浊 defiled by the 
decay of the kalpa 
the defilement of 
the kalpa 
(kalpakaṣāya) 




众生浊 defiled by the 
deterioration of the 
living beings 





the living beings 
turbidity 
见浊 defiled by wrong 
views 
the defilement of 
views (dṛṣtikaṣāya) 
impurity of view the view 
turbidity 
命浊 defiled by the 
shortening of lives 
the defilement of 
the life-span 
(āyuṣkaṣāya) 
impurity of life 
span 


















相”“新发意”“真实”（第 71 页，非 61 页的“真实”），如下表： 
 
中文 村野宣忠 赫维茨 华兹生 BTTS 
最后身 at the final stage of 
their physical 
existence 
this last body last incarnation their final 
bodies 







on their course 
newly resolved 


















三世 in the past, present, 
and future 
the three ages the three 
existences 
the three 
periods of time 
(p.507) 
真实(p.71) sincere people  firm fruit  the steadfast and 
truthful  





“have recently launched their thoughts”的英译不易被读者理解，其余译者未添
加脚注等解释。上表中四个译者对“真实”一词的英译各个不同，该词相比于













fruit”；华兹生用形容词来指代名词，英译为“the steadfast and truthful”，可
以看作是把“真实”一词中两个字均当作形容词并拆分，“真”对应
“truthful”，“实”对应“steadfast”，该词组并没有指明是本体“人”还是

















2 该英译本中，宣化上人的解释留下听法的大众为“trunk, the basic, true substance”，见 BTTS, The Dharma 












中文 村野宣忠 赫维茨 华兹生 BTTS 
缘觉乘 
the vehicle of 
cause-knowers 
the vehicle of 
condition-
perceivers 





刹 kṣetras kṣetras [Buddha-
fields] 
the lands the lands 
伽陀 gāthās gāthās verses gathas 
祈夜 geyas geye [verses 
repeating the 
prose] 






discourses the upadesha texts 
南无佛 Namo Buddhāya Namo Buddhāya 
[Homage to the 
Buddha] 
Hail to the Buddha Namo Buddha 

















 从以上两个词汇翻译对比表中，还能够看出 BTTS 的翻译方式基本是遵照
了鸠摩罗什的音译意译方法，但是偶见例外情况，比如在“刹”的翻译中，华
兹生和 BTTS 用的“lands”，没有采用鸠摩罗什的音译法，而村野宣忠和赫维








中文 村野宣忠 赫维茨 华兹生 BTTS 
知见波罗
蜜 
the pāramitā of 
insight 
his knowledge 
and insight, and 
his pāramitās 
the paramita of 
wisdom 



























钝根 dull people (p.32) dull faculties those of dull 
capacities 
dull-rooted ones 




flowers, incense flowers, incense 
(p.473) 
法住 the abode of the 
Law 




this Dharma abides 
法位 the position of the 
Law 
the secure 
position of the 
dharmas 
an abiding Law in the Dharma’s 
position 










惭愧 are ashamed of 
themselves 





























以“两足”的字面意思英译，但 BTTS 未如此。在 BTTS 的英译本中，此处宣
化上人的解释为“‘Doubly Honored’ means that the Buddha is complete in 











1 丁福保编，《佛学大辞典 上》，.上海：上海书店出版社, 2015，1498。 
2 台湾佛光山编，《佛光大辞典》，3461。 
3 参见王彬译注，《法华经》， 62。 







































 从附录 1 表中还能看到目前某些佛教专有词汇的英译并不统一，且较为混
乱的状况。例如如下词的翻译： 
 
中文 村野宣忠 赫维茨 华兹生 BTTS 
五浊 five defilements five defilements five impurities the five… 
turbidities 
烦恼浊 defiled by 
illusions 
the defilement of 
the agonies 
(kleśakaṣāya) 
impurity of desire the affliction 
turbidity 
垢 illusions the stains defilements impurities 
 
 以上“五浊”有三种不同的译名：“ defilement ”“ impurities ”

























































村野宣忠 I […]  assure them of their future Buddhahood, saying: “You will attain the 
enlightenment of the Buddha in your future lives.” They are thinking of me 
deep in their minds and observing the pure precepts. Therefore, they will be 
filled with joy when they hear that they will become Buddhas. (pp.32-33) 
赫维茨 I prophesy to such persons as these that in a future age they shall achieve 
the Buddha’s Path, because with profound thought they are mindful of the 
Buddha and because they practice and keep a pure discipline. When they 
hear that they shall attain Buddhahood, these persons have a great joy that 
permeates their bodies. (pp.33-34) 
华兹生 And I predict that these persons in a future existence will attain the Buddha 
way. Because deep in their minds they think of the Buddha and practice 
and uphold the pure precepts, they are assured they will attain Buddhahood, 
and hearing this, their whole bodies are filled with great joy. (p.35) 
BTTS I predict that such people in the future will realize the Buddha Way, for 
with profound thoughts they recollect the Buddha, cultivate and uphold 
pure morality. When they hear that they will become Buddhas great will 
their rejoicing be. (p.432) 
加藤文雄 And I predict that such men as these in the world to come will accomplish 
the Buddha-way. Through their deep-hearted mindfulness of the Buddha 
and observance of the pure commandments, these, hearing that they may 
become buddhas, are filled throughout with great joy. (p.51) 
BDK I predict that such people will attain the path of the Buddhas in their future 
lives, because they keep the Buddhas in mind with profound thoughts and 
practice pure conduct. Hearing that they shall attain Buddhahood they will 
be filled with great joy; (p.39) 




里弗斯 I assure such people that in the future they will fulfill the Buddha way. 
With their profound awareness of the Buddha, and because they practice 
and observe the purifying precepts, they are assured of becoming buddhas. 
Their whole bodies are filled with great joy. (pp.87-88) 
李 I predict that these people, will attain Buddhahood in their future lifetimes. 
They are mindful of the Buddha deep in their hearts, and observe the pure 
precepts rigorously. When they hear their attainment of Buddhahood, 






























村野宣忠 There is only one teaching, that is, the One Vehicle in the 
Buddha-worlds of the ten quarters./ There is not a second or a 
third vehicle except when the Buddhas teach expediently./ The 
Buddhas lead all living beings by tentative names [of vehicles] 
in order to expound their wisdom./ They appear in the worlds 
only for the One Vehicle./ Only this is true; the other two are 
not. (p.33) 
②④⑦⑨ 
赫维茨 Within the Buddha-lands of the ten directions there is the 
Dharma of only One Vehicle./ There are not two, nor are there 
yet three, save where the Buddha, preaching by resort to 
expedients and by merely borrowing provisional names and 
words, draws the beings to him./ In order to preach Buddha-
wisdom the Buddhas come into the world./ Only this one cause 
is true, for the other two are unreal. (p.34)  
②⑥⑧ 
华兹生 In the Buddha lands of the ten directions there is only the Law 
of the one vehicle, there are not two, there are not three, except 
when the Buddha preaches so as an expedient means, merely 
employing provisional names and terms in order to conduct 
and guide living beings and preach to them the Buddha 
wisdom./ The Buddha appear in the world solely for this one 
reason, which is true; the other two are not the truth. (p.35) 
⑦ 
BTTS In the Buddha lands of the ten directions, there is only the 
Dharma of One Vehicle; there are not two or three except 
⑦ 




those spoken by the Buddhas as expedients, and those are but 
false appellations used to induce living beings, so that he may 
teach them the Buddha’s wisdom./ The Buddhas appear in the 
world only for the sake of this One Real Matter; the other two 
are not the truth; (p.436) 
加藤文雄 In the Buddha-lands of the universe there is only the One-
Vehicle Law, neither a second, nor a third, except the tactful 
teachings of the Buddha./ But by provisional expressions he 
has led all living creatures, revealing the Buddha-wisdom./ In 
the appearing of buddhas in the world only this One is the real 
fact, for the other two are not true. (p.51) 
④⑦ 
BDK In the Buddha-worlds of the ten directions there is only the 
Dharma of the single vehicle./ Apart from the skillful means of 
the Buddhas, there is neither a second nor a third./ A Buddha 
merely uses provisional words in order to lead sentient beings./ 
All the Buddhas appear in the world to teach the wisdom of the 
Buddhas./ Only this one thing is real, the other two are not 
true. (pp.39-40) 
②④⑥⑧ 
里弗斯 In all the buddha-lands in the ten directions there is only the 
Dharma of one vehicle, not a second or a third, except what the 
buddhas teach by skillful means./ Merely using provisional 
expressions, the Buddha has drawn living beings to himself, in 
order to teach them the wisdom of the Buddha./ Buddhas 
appear in this world for this one reason alone, the real reason./ 
The other two ways are not genuine. (p.88) 
④⑦⑨ 
李 Only the Law of One-Vehicle exists in the Buddha-lands 
everywhere in the ten directions; there is no second or third 
Vehicle, unless the Buddha expounds via expedient methods./ 





beings./ The sole reason for the advent of the Buddhas in the 
world is to teach the Buddha-wisdom./ The One Vehicle is the 































































与“薄德少福人”英译在同一句话中：“Through their consecutive previous 











村野宣忠 teachings they were practicing 
赫维茨 ways trodden by them 
华兹生 paths they follow 
BTTS pathways they have walked 
加藤文雄 ways they practise 
BDK ways of practice 
里弗斯 ways in which they behave 
















I expounded various sūtras of the nine elements according to the capacities of all 
living beings. I expounded the various sūtras because those sūtras were a basis for the 
Great Vehicle. (p.32) 
赫维茨 This Dharma of mine, in nine divisions, I preach by matching it to the beings, keeping 
the entry into the Great Vehicle as the basis: this is why I preach this scripture. (p.33) 
华兹生 I use these nine devices, adapting them to the living beings when I preach, my basic 
aim being to lead them into the Great Vehicle, and that is why I preach this sutra. 
(p.35) 
BTTS The nine divisions of my Dharma, are spoken to accord with living beings; intending 
to lead them into the Great Vehicle, I therefore speak this Sutra text. (p.431) 
加藤文
雄 
These nine divisions of My Law preached according to (the capacity) of all creatures 
are (but) the introduction to the Great-vehicle, hence I preach this Sutra. (p.50) 
BDK I apply these nine kinds of teachings according to the capacities of sentient beings, I 
teach these sutras because they are the basis for entering the Mahayana. (p.39) 
里弗斯 This Dharma of mine is of nine kinds. I adapt it to living beings when I teach them, 
keeping entry into the Great Vehicle as the basis aim. That’s why I teach this sutra. 
(p.87) 
李 My Law consists of Nine Divisions, which I will teach flexibly to suit the needs of 

































The Leading Teachers expound this Law with expedients after 
realizing at the place of enlightenment: ‘This is the abode of 
the Law, the position of the Law. The reality of the world is 





The endurance of the dharmas, the secure position of the 
dharmas, in the world ever abiding—having come to know 









them by resort to expedient devices. (p.41) 
华兹
生 
But that these phenomena are part of an abiding Law, that the 
characteristics of the world are constantly abiding—this they 
have come to know in the place of practice, and as leaders and 
teachers they preach expedient means. (p.41) 
住法成了一个词，
两个法译得不同 
BTTS This Dharma abide in the Dharma’s position, dwelling forever 
in worldly marks. Having understood this in the Bodhimanda, 







All things abide in their fixed order, (hence) the world abides 
for ever. Having apprehended this on the Wisdom-throne, the 





BDK Having realized on the terrace of enlightenment that the state 
of the Dharma is permanent and unchangeable in this world, 







Things are part of the everlasting Dharma, and the character 
of the Dharma in the world endures forever. Having come to 
know this at the place of the Way, leaders and teachers teach 
it in skillful ways. (p.95) 
世间相成了法相，
译法与华兹生类似 
李 The teachers have achieved awakening at the sanctuary of 
enlightenment—that all phenomena is part of the everlasting 
Law, that all characteristics in the Universe are eternally 
enduring, consistent, and permanent, but choose to expound 










“住法”为一个名词，用“位”字对应译文中的“be part of”；BTTS 和加藤
的译法类似，“是法”为名词主语，“住”为动词，“法位”为名词；BDK




























































This translation follows the explanation of the T’ien-t’ai school, but it may also be read 
“These, stable laws and order (are) Immovable (and) ever abide in the world,” because the 
extant Sanskrit text has dharma-sthitiṃ dharma-niyāmatāṃ ca nitya-sthitāṃ loki imām 
akampyām/. According to T’ien-t’ai, Dharma-niyāmatā, lit., the law-order, or the fixed 
position, indicates the suchness. That is to say, every law (or being) abides in the suchness 
or reality. Because of standing on the reality, all laws (or beings) abide forever. And 













































































村野宣忠 I do not deceive those who believe me and rely on me. I am 
not greedy or jealous because I eliminated all evil. Therefore, I 
am fearless in the world of the ten quarters. (p.33-34) 
④因③果； 
⑤⑥果 
赫维茨 A man in faith takes refuge in the Buddha, believing that the 
Thus Come One does not deceive, also that, having no though 
of greed or malice, he cuts off the evil in the dharmas; it is for 
this reason that the Buddha in the ten directions alone is 
fearless. (p.34) 
⑤⑥果 
华兹生 If a person will believe and take refuge in the Buddha, the 
Thus Come One will never deceive him, nor will he ever show 
greed or jealousy, for he has rooted out evil from among the 









Buddha alone is without fear. (p.36) 
BTTS Should people rely, in faith, upon the Buddha, the Thus Come 
One will not deceive them; he has no thoughts of envy or 
greed, and he has cut off all the evil in the dharmas. Therefore, 
throughout the ten directions, the Buddha alone has nothing to 
fear. (p.439) 
⑤⑥果 
加藤文雄 If men turn in faith to the Buddha, the Tathāgata will not 
deceive them, (for He) has no covetous and envious desires, 
and is free from all the sins of the laws. So the Buddha, in the 
universe, is the one being perfectly fearless. (p.52) 
③④因②果； 
⑤⑥果 
BDK If anyone takes refuge in the Buddha, the Tathāgata will not 
deceive him. A Tathāgata has neither stinginess nor jealousy 
and has detached himself from the evils of the phenomenal 
world. That is why the Buddhas of the ten directions are the 
only ones who have no fear. (p.40) 
③④因⑤⑥果 
里弗斯 Someone having faith in, taking refuge in, the Buddha will 
know that the Tathagata will never deceive, for he has no 
greedy or envious desires and is free from all the evils of the 
world. That is why in the entire universe the Buddha alone is 
completely without fear. (p.89) 
③④因②果； 
⑤⑥果 
李 If a person faithfully takes refuge in the Buddha, Tathagata 
will not deceive this person, much less be greedy or envious, 
for he has extinguished all inherent evils. As such, only 






























































 佛子 佛所 如来 佛慧 
村野宣
忠 
sons of mine me I my wisdom 
赫维茨 Buddha’s sons the Buddha a Buddha Buddha-
wisdom 
华兹生 the Buddha sons the place of the 
Buddha 










BTTS disciples of the 
Buddha 
the Buddha the Thus Come 
One 




the Buddha-sons (Me) the Buddha the Tathāgata the Buddha-
wisdom 
BDK the Buddha heirs the Buddha the Tathāgatas the wisdom of 
the Buddhas 
里弗斯 children of the 
Buddha 
the Buddha a tathagata Buddha-
wisdom 
李 children of the 
Buddhas 
the abode of the 
Buddha 



























I expounded this expedient teaching in order to cause them to enter the Way to the 
wisdom of the Buddha. I never said to them: “You will be able to attain the 
enlightenment of the Buddha.” (p.32) 
赫维茨 Devising this expedient device, I enable them to enter into the Buddha’s wisdom. I 
never told them, “You all shall be able to achieve the Path of the Buddha.” (p.33) 
华兹生 I devise these expedient means and so cause them to enter into the Buddha wisdom. 
Up to now I have never told you that you were certain to attain the Buddha way. 
(p.34) 
BTTS I have established these expedients to cause them to enter the Buddha’s wisdom. 
Never did I say, “All of you will realize the Buddha Way.” (p.431) 
加藤文
雄 
I (have) set up such tactful ways to enable them to enter the Buddha-wisdom. (But) 
I have never said, ‘You all shall accomplish the Buddha-way.’ (p.50) 
BDK Having devised this skillful means I enable them to enter the wisdom of the 
Buddhas. But I have never said that all of you would attain the path of the Buddhas. 
(pp.38-39) 
里弗斯 By devising such skillful means, I have enabled them to enter Buddha-wisdom. I 
never before said, “All of you will be able to achieve the Buddha way.” (p.87) 
李 I have devised the expedient methods in order to lead them to enter the Buddha-





















































I then thought to myself: “If I merely praise the Buddha Vehicle, the beings, sunk in woe, 
shall not be able to believe this Dharma, but enter speedily into nirvāṇa. When I think back 
on the Buddhas of the past, on the power of the expedient devices put into practice by 
them, I know that in the Way I have no gained I, too, must preach three vehicles.”
（p.43） 




















村野宣忠 I said to them: “For the past innumerable kalpas I have been 
extolling the teaching of Nirvāṇa in order to eliminate the 




赫维茨 Since remote kalpas I have set forth with praise the dharma of 
nirāṇa; “The woes of birth and death are forever terminated!”—
It is thus that I ever preached. (p.44) 
说③句，②
③没连接 
华兹生 “From infinite kalpas in the past I have extolled and taught the 
Law of nirvana, ending the long sufferings of birth and death.” 




BTTS From remote aeons onward, I have praised and shown Nirvana’s 
dharma, as the final end of birth and death’s sufferings; always 
have I spoken this. (p.503) 
说①②③；
②③并列 
加藤文雄 From distant kalpas onwards I have extolled and indicated the 
Law of nirvana for the perpetual end of mortal distress; thus 
have I continuously spoken. (p.64) 
说①②③；
②③目的 
BDK From a great many kalpas ago I have always taught like this: I 
have praised and illuminated the teaching of nirvana, saying that 
it ends the sufferings of birth and death. (p.48) 
说②③，②
③主宾 
里弗斯 From eons and eons ago I have praised and taught the doctrine 
of nirvana—“The miseries of birth and death are forever 
ended!” This is how I usually taught. (p.99) 
说③；②③
并列 
李 Ever since the infinite kalpas, I would usually teach as such: I 
will praise and reveal the teaching of nirvana to end the pains of 



























































村野宣忠 […] he came to […] offered the necklace to the Buddha, and said to him: 
“World-Honored One! I have brought the message of the Pure-Flower-Star-
King-Wisdom Buddha to you. [He wishes to say this.] Are you in good 
health? Are you delightful and peaceful or not? […] [The Pure-Flower-Star-
King-Wisdom Buddha] also wishes to know whether the Many-Treasures 
Tathāgata is peaceful and healthy, and able to stay long or not. World-
Honored One! Now I wish to see the Many-Treasures Buddha. World-
Honored One! Show him to me!”2 
赫维茨 When they arrived, he […] presenting the necklace, addressed the Buddha, 
 
1 王彬译注，《法华经》，475。 
2 Murano. The Sutra of the Lotus Flower of the Wonderful Law, 282-283.方框括号“[]”中有内容的部分为译
文自带。 




saying, “O World-Honored One! The Buddha Knowledge [conferred] by the 
King of Constellations [named] Pure Flower inquires after the World-
Honored One, whether he is in good health and free of annoyances; whether 
his risings and stayings are easy and pleasant; whether he conducts himself 
comfortably or not; […] He also asks concerning the Thus Come One Many 
Jewels whether he is serene and free of annoyances, whether he dwells long 
in forbearance or not. O World-Honored One! We now wish to see the body 
of the Buddha Many Jewels. We beg the World-Honored One to show it to 
us, to let us see it!”1 
华兹生 When he arrived […] presented the necklace, addressing the Buddha in these 
words: “World-Honored One, the Buddha Pure Flower Constellation King 
Wisdom wishes to inquire about the World-Honored One. Are your illnesses 
few, are your worries few? Can you come and go easily and conveniently, can 
you move about in comfort? […] The Buddha also wishes to inquire about 
Many Treasures Thus Come One, whether he is tranquil and at ease, with few 
worries, patient and long abiding. World-Honored One, I would like to see the 
body of the Buddha Many Treasures. I beg the World-Honored One to allow 
me to see him!”2 
BTTS Having arrived, he […] offered up the necklace and said to the Buddha, 
“World Honored One, the Buddha Wisdom of Pure Flower Constellation 
King inquires after the World Honored One. Are you free from sickness and 
worry? Are you energetic in your comings and goings? Is your practice 
peaceful and happy? […] He also wishes to inquire as to whether the Thus 
Come One Many Jewels is peaceful and secure, free from worry, and long 
abiding in the world ‘Worthy of Being Endured.’ World Honored One, we 
 
1 Hurvitz, Scripture of the Lotus Blossom of the Fine Dharma, 306-307. 




now wish to see the Buddha Many Jewels. We only pray that the World 
Honored One will allow us to see him.”1 
加藤文雄 Arrived, he[…] presented the necklace, saying to the Buddha: “World-
honoured One! The Buddha King Wisdom of the Pure-Flower-Constellation 
inquires after the World-honoured One,-- ‘Hast Thou few ailments and few 
worries? Art Thou getting on at ease and in comfort? […]’ (King Wisdom) 
also enquires of the Tathāgata Abundant-Treasures, -- ‘Art thou at ease and 
of few worries? Wilt thou be content to remain long?’ World-honoured One! 
We now would see the body of the Buddha Abundant-Treasures. Be pleased, 
World-honoured One, to show and let us see him.” 2 
BDK […]he arrived at […] He presented the necklace to the Buddha, saying: “O 
Bhagavat! The Buddha Kamaladalavimalanakṣatrarājasaṃkusumitābhijña 
inquires of the Bhagavat: Are you without illness or pain? Is your daily life 
pleasant? Are you at ease in practice? […] Furthermore, he inquired of the 
Tathāgata Prabhūtaratna, saying: “Are you at ease and without pain? O 
Bhagavat! Will your life be long and endured with patience? I now wish to 
see the body of the Buddha Prabhūtaratna. I entreat you, O Bhagavat, to 
manifest and show it to me.”3 
里弗斯 When he arrived […] presented the necklace, saying: “World-Honored One, 
Wisdom King of the Pure Flower Constellation Buddha wants to inquire 
about the World-Honored One: ‘Are your ailments and troubles few? Is your 
daily life and practice going smoothly?[…]’ Pure Flower Constellation 
Buddha also wants to inquire about Tathagata Abundant Treasures: ‘Is he 
comfortable and of few worries? Will he be content to stay long?’ World-
 
1 Buddhist Text Translation Society, The Wonderful Dharma Lotus Flower Sutra: with the Commentary of 
Tripitaka Master Hsuan Hua (volume 14), 175-176. 
2 Katō, Bunnō trans. Myōhō-Renge-Kyō the Sutra of the Lotus Flower of the Wonderful Law, 398. 




Honored One, I would now like to see the body of Abundant Treasures 
Buddha. I beg you, World-Honored One, to let me see him.”1 
李 Upon his arrival […] he presented a necklace and spoke to the Buddha: “O 
Bhagavat! Wise King of Pure and Gorgeous Constellation Buddha wishes to 
inquire about the Bhagavat. “Have you been well with few illnesses and 
worries? Is your daily life pleasant and at ease? Has your practice been full of 
peace and joy?[…] The Buddha also wishes to inquire about Abundant 
Treasures Tathagata. Has he been at peace and at ease with less worries? Has 
he been patient with his long life? O Bhagavat! I wish to view the body of 



















1 Reeves, The Sutra of the Lotus Flower of the Wonderful Dharma, 366. 























































































①Ture regard, serene regard, 
Far-reaching wise regard, 
Regard of pity, compassionate regard, 
Ever longed for, ever looked for!  
②Pure and serene in radiance, 
Wisdom's sun destroying darkness, 
Subduer of woes of storm and fire, 
Who illumines all the world! 
③Law of pity, thunder quivering, 
①True Contemplator, Pure Contemplator, 
Contemplator with Vast, Great Wisdom, 
Compassionate Contemplator, Kind 
Contemplator, 
May we constantly behold you with reverence! 
 
②Undefiled pure light, 
The sun of wisdom that breaks through the 
darkness 




Compassion wondrous as a great cloud, 
Pouring spiritual rain like nectar, 
Quenching the fames of distress! 
④In disputes before a magistrate, 
Or in fear in battle's array, 
If he thinks of the Cry-Regarder’s power 
All his enemies will be routed. 
⑤His is the wondrous voice, voice of the 
world-regarder, 
Brahma-voice, voice of the rolling tide, 
Voice all world-surpassing, 
Therefore ever to be kept in mind, 
⑥With never a doubting thought. 
Regarder of the World's Cries, pure and holy, 
In pain, distress, death, calamity, 
Able to be a sure reliance, 
⑦Perfect in all merit, 
With compassionate eyes beholding all, 
Boundless ocean of blessings! 
Prostrate let us revere him.1  
 
Is able to quell calamities of wind and fire 
As it shines on all worlds. 
 
③Compassionate substance: the thunder of 
precepts. 
Kind intent: a wondrous great cloud. 
He rains down sweet dew and Dharma rain, 
Which extinguish the flames of affliction. 
 
④In the midst of contention, when faced with 
lawsuits, 
Or when someone is terrified on the 
battlefield, 
If he evokes the strength of Guanyin, 
All his many enemies will scatter and leave. 
 
⑤Wondrous your sound, Contemplator of 
the World's Sounds-- 
A pure sound, a sound like the sea tide, 
A sound beyond all worldly sounds, 
We shall always bear it in mind. 
 
⑥In thought after thought we have no doubt: 
Guanshiyin is pure and sagely. 
In times of suffering, agony, danger, and 
death, 
He is our refuge and protector. 
 
 




⑦Complete with all merit and virtue, 
His kind eyes watching living beings, 
He is endowed with massive blessings, 
limitless as the sea. 
Therefore we should reverently worship him.1 
 
赫维茨： 华兹生： 
①O you of the true gaze, of the pure gaze, 
Of the gaze of broad and great wisdom, 
Of the compassionate gaze and the gaze of 
good will! 
We constantly desire, constantly look up to, 
②The spotlessly pure ray of light, 
The sun of wisdom that banishes all darkness, 
That can subdue the winds and flames of 
misfortune 
And everywhere give bright light to the 
world. 
③The thunder of the monastic prohibitions, 
whose essence is good will, 
And the great and subtle cloud, which is the 
sense of compassion, 
Pour forth the Dharma-rain of sweet dew, 
Extinguishing and removing the flames of 
agony. 
④When disputes go through civil offices, 
When they terrify military camps, 
By virtue of constant mindfulness of Sound-
①He of the true gaze, the pure gaze, 
the gaze of great and encompassing wisdom, 
the gaze of pity, the gaze of compassion-- 
constantly we implore him, constantly look up 
in reverence. 
②His pure light, free of blemish, 
is a sun of wisdom dispelling all darknesses. 
He can quell the wind and fire of misfortune 
and everywhere bring light to the world. 
③The precepts from his compassionate body 
shake us like thunder, 
the wonder of his pitying mind is like a great 
cloud. 
He sends down the sweet dew, the Dharma 
rain, 
to quench the flames of earthly desires. 
④When law suits bring you before the 
officials, 
when terrified in the midst of an army, 
think on the power of that Perceiver of Sounds 
and hatred in all its forms will be dispelled. 
 





The multitude of enemies shall all withdraw 
and scatter. 
⑤The delicate-voiced One Who Observes the 
Sounds of the World 
And the Brahmā-voiced sound of the tide 
Are superior to the sounds of the world. 
Therefore one must ever be mindful of them. 
⑥From moment to moment conceive no 
doubts, 
For the pure saint Who Observes the Sounds 
of the World 
In the discomforts of pain, agony, and death 
Can be a point of reliance 
⑦Fully endowed with all the merits 
His benevolent eye beholding the beings, 
He is happiness accumulated, a sea 
incalculable 
For this reason one must bow one's head to 
him.1 
 
⑤Wonderful sound, Perceiver of the World’s 
Sounds, 
Brahma’s sound, the sea tide sound— 
they surpass those sounds of the world; 
therefore you should constantly think on them, 
⑥from thought to thought never entertaining 
doubt! 
Perceiver of the World's Sounds, pure sage-- 
to those in suffering, in danger of death, 
he can offer aid and support. 
⑦Endowed with all benefits, 
he views living beings with compassionate 
eyes. 
The sea of his accumulated blessings is 
immeasurable; 









1 Hurvitz, Scripture of the Lotus Blossom of the Fine Dharma, 318-319. 




“Law of pity”应该指“悲体戒”，而“thunder quivering”应指“让雷都颤
抖”或者“像雷一样颤抖” ，且这两者之间无其他连接词，显得意义不明，






救，赫维茨的译文为“When they terrify military camps”，与其他三个均不





诗节 加藤文雄 BTTS 赫维茨 华兹生 
① 7 10 10 8 
6 9 9 11 
11 13 13 11 
8 12 12 16 
② 7 5 8 7 
8 11 12 13 
8 12 12 11 
7 6 10 9 
③ 9 12 18 16 
9 8 14 14 
9 9 9 10 
7 10 14 9 
④ 9 12 10 11 




8 12 10 11 
10 9 14 11 
9 12 15 11 
⑤ 13 12 14 11 
10 9 9 7 
6 8 10 8 
9 8 11 10 
⑥ 7 9 10 11 
11 9 12 9 
9 13 12 11 
8 9 7 8 
⑦ 6 9 9 7 
10 8 11 11 
7 15 17 16 
7 10 11 9 
最大值 13 15 18 16 
最小值 6 5 7 7 
平均值 8.392857 10.03571 11.53571 10.60714 



























 不过，细看每个译文，可以发现其中的部分韵律，比如 BTTS 译文中，第
②句中，单数分句压/ai/韵，偶数句/s/、/dz/也压韵，在第③句中，有两个词压



































He said, ' Here is suffering, here is the origin of suffering, here is the annihilation of 
suffering, here is the path to the annihilation of suffering.’ 
"Then he broadly expounded the Law of the twelve-linked chain of causation: ignorance 
causes action, action causes consciousness, consciousness causes name and form, name 
and form cause the six sense organs, the six sense organs cause contact, contact causes 







existence causes birth, birth causes old age and death, worry and grief, suffering and 
anguish. If ignorance is wiped out, then action will be wiped out. If action is wiped out, 
then consciousness will be wiped out. If consciousness is wiped out, then name and form 
will be wiped out. If name and form are wiped out, then the six sense organs will be wiped 
out. If the six sense organs are wiped out, then contact will be wiped out. If contact is 
wiped out, then sensation will be wiped out. If sensation is wiped out, then desire will be 
wiped out. If desire is wiped out, then attachment will be wiped out. If attachment is wiped 
out, then existence will be wiped out. If existence is wiped out, then birth will be wiped 
out. If birth is wiped out, then old age and death, worry and grief, suffering and anguish 
will be wiped out.1 
 在八个全译本中，对十二因缘一段的英译部分，加藤文雄、村野宣忠、里
弗斯、赫维茨、BTTS、李的译文在句式上均与华兹生类似，是与中文句对句




Conditioned states are dependent on ignorance. Consciousness is dependent on 
conditioned states. Name and form are dependent on consciousness. The six sense-fields 
are dependent on name and form. Contact is dependent on the six sense-fields. Feelings 
are dependent on contact. Craving is dependent on feelings. Grasping is dependent on 
craving. Becoming is dependent on grasping. Birth is dependent on becoming. And old 
age, sickness, death, anxiety, sorrow, suffering and distress are dependent on birth.2 
 用“v.”指代句中谓语，BDK 的句式是“B v. A，C v. B，D v. C，E v. 
D…”即上句首词与下句尾词等同，如此往复共十一句；中文原文与华兹生等
人译文的句式为“A v. B，B v. C，C v. D，D v. E…”即上句尾词与下句首词
 
1 Watson, The Lotus Sutra, 131. 











































 在回答上文提出的问题前，此小节将 6 种英译本的新版本相比各自先前版
本的差异情况分别进行阐述，如下： 
 （1）村野宣忠三个的《妙法莲华经》的英译本分别出版于 1974 年、1991
年和 2012 年，从时间间隔上看，新版本出现的时间间隔大概是二十年。第一
版《妙法莲华经》的英译全名为“The Sutra of the Lotus Flower of the 
Wonderful Law”，第二版英译本全名则改为了“The Sutra of the Lotus Flower 







































的翻译从“ bodhi ”改为了“ enlightenment ”，把“缘觉”的翻译从
“ pratyekabuddhas ”改成了“ cause-awakened ones ”，但并未把所有的
“pratyekabuddhas”都这么改；另外有些因译者针对原文理解的改变而改动英
译的地方，如“善知众生诸根行业”中“根”从“ root”改成了“ sense 
organs”。 
 修订主要因素有，增加两部佛经，润色用词，修正对某些字词的理解，但
音 译 和 意 译 词 的 某 些 改 动 方 式 可 以 说 遵 从 鸠 摩 罗 什 的 方 式 ， 如
“pratyekabuddhas”一词的处理，音译意译按照了什的规律，但又没有完全遵
 























 （4）赫维茨的两个英译出版于 1976 年和 2009 年，第二版并非赫维茨修
订。在第二版中，增加了由 Stephen F. Teiser（法兰西学院颁发的汉学儒莲奖



















9 页增加到 18 页。从第一品的文本对比可知，其中存在个别字词的变化，如
“菩萨摩诃萨”中的“摩诃萨”从“great beings”变成“mahāsattvas”，
“dragon kings”改为“nāga kings”等；在某些意译词后补充增加了梵文词，
如 在 “ complete enlightenment ” 后 面 添 加 括 号 补 充 了 “ anuttarā 
samyaksaṃbodhi”一词，将“Noble Lords of Lions”改为“ the Sage Lord 
(Narendrasiṃhā)”等；添加释义，如在“fourfold assembly”后补充括号说明
具体内容是“i.e., monks, nuns, laymen, laywomen”；也有拼写和大小写的改









“度”从“ cross over”改成了“ rescue”，某些菩萨名号做了修改，如
“ BODHISATTVA WHO HAS ATTAINED GREAT MIGHT ” 改 成
“Bodhisattva Great Strength”，“BODHISATTVA CONSTANT VIGOR”改成
“Bodhisattva Forever Vigorous”，“BODHISATTVA GREAT STRENGTH”
 






























































































1 道宣，《续高僧传》，CBETA, T50, no. 2060, p. 438a14-16。 
2 道宣，《续高僧传》，CBETA, T50, no. 2060, p. 438a16-18。 


































3 黄小芃，《隋释彦琮〈辩正论〉“八备”与翻译》，《外国语文》，2014，30（1）: 127-131. 
4 蓝吉富，《中华佛教百科全书》第二卷，190. 































1 《四部律并论要用抄》，CBETA, T85, no. 2795, p. 718c9-10。 
2 《四部律并论要用抄》，CBETA, T85, no. 2795, p. 718c11-12。 
3 《四部律并论要用抄》，CBETA, T85, no. 2795, p. 718c12-13。 
4 《四部律并论要用抄》，CBETA, T85, no. 2795, p. 718c12-13。 


















 在 BTTS 出版的十六卷本的英译《妙法莲华经》中，最早的一卷出版于
1977 年，在这一卷的末尾有列出翻译委员会的成员构成，紧接着即为“BTTS




1. A translator must free himself from motives of personal gain and reputation. 
2. A translator must cultivate an attitude free from arrogance and conceit. 
3. A translator must refrain from advertising himself and denigrating other. 
 
1 台湾佛光山编，《佛光大辞典》，5647. 
2  Buddhist Text Translation Society, The Wonderful Dharma Lotus Flower Sutra with the Commentary of 
Tripitaka Master Hsuan Hua, n. p.此句英文原文为“The translation of the Buddhist Tripitaka is work of such 
magnitude that it could never be entrusted to a single person working on his own. Above all，translations of 
Sutras must be certified as the authentic transmission of the Buddha’s proper Dharma. Translations done under 




4. A translator must not establish himself as the standard of correctness and suppress
1
 the 
work of others with his fault-finding. 
5．A translator must take the Buddha-mind as his own mind. 
6. A translator must use the wisdom of the selective Dharma-eye to determine true 
principles. 
7. A translator must request the Virtuous Elders from the ten directions to certify his 
translations. 
8. A translator must endeavor to propagate the teachings by printing Sutras, Shastras, and 




















1 原文为 supress，应该为笔误，此处更正为 suppress。 











在今日一点不过时，故可见第 5 条之不易； 



















实的。BTTS 是以规定的形式把这一个传统显化了。第 8 条为在完成翻译工作
之后，译者还肩负着译本的传播任务。 
 
1 道宣，《续高僧传》，CBETA, T50, no. 2060, p. 438b1-6。[3]虽＝离【三】【宫】。[4]截＝裁【三】
【宫】。[5]人＋（而）【元】【明】。 




 将 BTTS 的八条规范与彦琮的“八备”作比较。可发现，BTTS 第 1、2 条
对应“八备”中的第六备中的“淡于名利不欲高衒”，BTTS 第 3 条对应第二
备中的“不染讥恶”，BTTS 第 4 条对应第五备“襟抱平恕器量虚融不好专

























1 参见 Buddhist Text Translation Society. http://www.cttbusa.org/cttb/btts2.asp。 

























































































































































1）赫维茨 1993 年英译本： 
 
1 王彬译注，《法华经》，497-498。 







At that time the bodhisattva Medicine King addressed the Buddha, saying, “O World-
Honored One! I will now give to the preachers of Dharma a dhāraṇī-charm for their 
protection.” He then pronounced a dhāraṇī, saying: 
 anye manye mane mamane citte carite same samitā viśānte mukte muktame1 
 same aviṣame samasame2 kṣaye akṣaye akṣiṇe śānte sami3 
 dhāraṇī ālokabhāṣe pratyavekṣaṇi niviṣṭe4 abhyantaraniviṣṭe atyantapāriśuddhi 
 utkule mutkule5 araḍe paraḍe sukānksi asamasame buddhavikliṣṭe6 
 dharmaparīkṣite saṃghanirghoṣaṇi7 bhayābhayaviśodhi8 mantra mantrākṣayata9 
 uruta10 urutakauśalya akṣara11 avaru amanyanatāya12 
“O World-Honored One! This dhāraṇī, this supernatural charm, has been pronounced by 
Buddhas equal in number to the sands of sixty-two millions of Ganges rivers. If anyone 







2 梵文本中，在 samasame 和 kṣaye 之间有 jaye 一词。 
3 梵文本中，该词为 samite。 
4 梵文本中，该词为 nidhiru。 
5 对这三个词，梵文本中为 abhyantarapāriśuddhimutkule。 
6 梵文本中，该词为 buddhavilokite。 
7 在 saṃghanirghoṣaṇi 之后，梵文本中有 nirghoṇi，几乎可以确定它被错当成了 nirghoṣaṇi。 
8 该词和脚注 10 中的词，梵文本中是以-e 结尾的，指示其为阴性、单数、呼格，这（与阴性、单数、业
格的形式）在咒语中是常见的。除非这里的词汇形式代表随意的誊写，否则它们是阳性、呼格。 
9 见上条脚注。 
10 除了在第 9 条脚注中提及的差别，梵文本中该词缺少词首的 u-。 
11 梵文本中该词为 akṣaye。 
12 由于梵文本中没有与此对应的词，以及中文誊写的不精确性，不能确切的复原该词，第一个音节可能
是 a 或 ā，第二个音节可能是 ba，bā，bha，bhā，va，或 vā；第三个可能为 ru，rū，ro，lu，lū，或 lo。
除此以外，咒语的末尾，在 akṣaye 之后，有：akṣayavanatāye vakkule baloḍra amanyanatāye svāhā。 















2）华兹生 1993 年第一版： 
anye manye mane mamane chitte charite shame shamitavi shante mukte muktatame same 
avishame sama same kshaye akshaye akshine shante shame dharana alokabhashe-
pratyavekshani nivishte abhyantaranivishte atyantaparishuddhi ukkule mukkule arade 
parade shukakshi asamasame buddhavilokite dharmaparikshite samghanirghoshani 



















3）加藤文雄 1971 年的译本： 
anye manye mane mamane citte carite same samitā viśānte mukte muktame same 
avishame samasame jaye (kshaye) akshaye akshīṇe śānte samite dhāraṇī ālokabhāshe 
pratyavekshaṇi nidhiru abhyantaranivishṭe abhyantarapāriśuddhi utkule mutkule araḍe 
paraḍe sukāṅkshī asamasame buddhavilokite dharmaparīkshite saṃghanirghoshaṇi 
(nirghoshaṇī) bhayābhayaviśodhani mantre mantrākshayate rute rutakauśalye akshaye 
akshayavanatāye (vakkule) valoḍa amanyanatāye (svāhā).1 
 此段咒语翻译，同样是采用梵文形式，与赫维茨的不同在于，他并没有像
赫维茨那样以中文的发音为主，以在注释中给出梵文的方式为辅，而是直接用






4）村野宣宗 1974 年第一版译本： 
Ani (1), mani (2), manei (3), mamanei (4), shirei (5), sharitei (6), shamya (7), shabi-tai (8), 
sentei (9), mokutei (10), mokutabi (11), shabi (12), aishabi (13), sōbi (14), shabi (15), 
shaei (16), ashaei (17), agini (18), sentei (19), shabi (20), darani (21), arokya-basai-
hashabishani (22), neibitei (23), abentaraneibitei (24), atantahareishudai (25), ukurei (26), 
mukurei (27), ararei (28), hararei (29), shukyashi (30), asammasambi (31), 








(35), mantara (36), mantarashayata (37), urota-urota (38), kyōsharya (39), ashara (40), 





Wogihara ）和土田近夫（ C. Tsuchida ）的书 Saddharmapuṇḍarīka-sūtram
（1958）和克恩的译本 The Saddharma-puṇḍarīka or the Lotus of the True Law 中
两种罗马化梵文的陀罗尼。 
 
5）再看 BTTS1998 年版： 
An er. Man er. Mo mi. Mo mo mi. Zhi li. Zhe li di. She li. She li duo wei. Shan di. Mu di. 
Mu duo li. Suo li. E wei suo li. Sang li suo li. Cha yi. E cha yi. E chi ni. Shan di. She li. 
Tuo la ni. E lu qie pe suo. Bo zhe pi cha ni. Mi pi ti. E bian duo luo mi li ti. E tan duo bo li 
shu di. E jiu li. Mu jiu li. E luo li. Bo luo li. Suo jia cha. E san mo san li. Fo tuo pi ji li zhi 
di. Da mo bo li cha di. Seng qie nye jyu sha mi. Po she po she shu di. Man duo luo. Man 
duo luo cha ye duo. You lou duo. You lou duo qiao she liao. E cha luo. E cha ye duo ye. E 










1 Murano, The Sutra of the Lotus Flower of the Wonderful Law, 295-296. 

























































利布兰克（Edwin G. Pulleyblank）将中文分为早期中古汉语（Early Middle 
Chinese，简称 EMC）、晚期中古汉语（Late Middle Chinese）、早期普通话

















（Lexicon of Reconstructed Pronunciation in Early Middle Chinese, Late Middle 
Chinese, and Early Mandarin，以下简称《发音重构词典》）一书，这段陀罗尼
中的某些字，在普通话中为多音字，《发音重构词典》给出了该字每个读音对






安 Ɂan 尔 ɲiəˇ՚/ɲi’（一）曼 muanh尔 ɲiəˇ՚/ɲi’（二）摩 ma 祢 mjiəˇ/mji（三）摩
ma 摩 ma 祢 mjiəˇ/mji（四）旨 tɕi’隶 lεjh（五）遮 tɕia 梨 li 第 dεjh（六）赊 ɕia
咩（无）（七）赊 ɕia 履 li’多 ta 玮 wuj’（八）膻 ɕian 帝 tεjh（九）目 muwk 帝
tεjh（十）目 muwk 多 ta 履 li’（十一）娑 sa 履 li’（十二）阿 Ɂa 玮 wuj’娑 sa履
li’（十三）桑 saŋ 履 li’（十四）娑 sa 履 li’（十五）叉 tȿhaɨ/tȿhε:裔 jiajh（十
六）阿 Ɂa 叉 tȿhaɨ/tȿhε:裔 jiajh（十七）阿 Ɂa 耆 gji 腻 nrih（十八）膻 ɕian 帝 tεjh
（十九）赊 ɕia 履 li’（二十）陀 da 罗 la 尼 nri（二十一）阿 Ɂa 卢 lɔ 伽 gɨa 婆
ba 娑 sa 簸 pa’/pah（普通话对应三声/四声）蔗 tɕiah 毗 bji 叉 tȿhaɨ/tȿhε:腻 nrih
（二十二）祢 mjiəˇ/mji 毗 bji 剃 thεjh（二十三）阿 Ɂa 便 bjianh哆（无）逻 lah
祢 mjiəˇ/mji 履 li’剃 thεjh（二十四）阿 Ɂa 亶 tan’哆波 pa 隶 lεjh输 ɕuəˇ地 dih（二
十五）欧 Ɂəw/Ɂəw’（一声/三声）究 kuwh隶 lεjh（二十六）牟 muw 究 kuwh隶
 
1 Edwin G. Pulleyblank, Lexicon of Reconstructed Pronunciation in Early Middle Chinese, Late Middle Chinese, 




lεjh（二十七）阿 Ɂa 罗 la 隶（二十八）波 pa 罗 la 隶 lεjh（二十九）首
ɕuw’/ɕuwh(与两个意思 “头”/“投降”分别对应)迦 kɨa 差 tȿhaɨh/tȿhε:h（对应
cha 四声）tȿhaɨ/tȿhε:（对应 cha 一声）tȿhəɨj，tȿhaɨj/tȿhε:j（对应 chai 一声）
tȿhiəˇ/tȿhi（对应 ci 一声）（三十）阿 Ɂa 三 sam（一声）samh（四声）磨 ma
三履（三十一）佛 but 陀 da 毗 bji 吉 kjit 利 lih袠 drit 帝 tεjh（三十二）达 dat
（ta 四声对应的 that 排除）磨 ma 波 pa 利 lih差帝 tεjh（三十三）僧 səŋ 伽 gɨa
涅 nεt 瞿 guəˇ(qu 三声)kuəˇh(ju 四声)沙 ȿε:祢（三十四）婆 ba 舍 ɕiah(she 四声) 
ɕia’(she 三声)婆 ba 舍输 ɕuəˇ地 dih（三十五）曼 muanh 哆逻 lah（三十六）曼
muanh哆逻 lah叉 tȿhaɨ/tȿhε:夜 jiah多 ta（三十七）邮 wuw 楼 ləw 哆（三十八）
邮 wuw 楼 ləw 哆憍 kiaw 舍略 lɨak（三十九）恶 Ɂak(e 四声)Ɂɔ（wu 一声）
Ɂɔh（wu 四声）叉 tȿhaɨ/tȿhε:逻 lah（四十）恶叉 tȿhaɨ/tȿhε:冶 jia’多 ta 冶 jia’（四
十一）阿 Ɂa 婆 ba 卢 lɔ（四十二）阿 Ɂa 摩 ma 若 ɲɨak(ruo 四声)ɲia’(re 三声)那







普通话读音中它有 ā、à、ē，但是对应 EMC 均为 Ɂa，因此可以确定。回到十
一个字的讨论中，以下给出了每个字第一次出现的段数，以及它们在《发音重
构词典》中的 EMC 读音： 
（七）“咩”，在 Lexicon 中没有直接对应的字。 
（二十二）“簸”，多音字，普通话读音 bŏ 对应 pa’，读音 bò对应 pah。 
（二十四）“哆”，在 Lexicon 中没有该字。 
（三十）  “差”，多音字，普通话读音 chà对应  tȿhaɨh/tȿhε:h，chā 对应
tȿhaɨ/tȿhε:，chāi 对应 tȿhəɨj，tȿhaɨj/tȿhε:j，cī 对应 tȿhiəˇ/tȿhi。 
（三十一） “三”，多音字，普通话读音 sān 对应 sam，sàn 对应 samh。 




（三十四） “瞿”，多音字，普通话读音 qú对应 guəˇ，jù对应 kuəˇh。 
（三十五）“舍”，多音字，普通话读音 shè对应 ɕiah，shĕ 对应 ɕia’。 
（四十）“恶”，多音字，普通话读音 è对应 Ɂak，wū 对应 Ɂɔ ，wù对应
Ɂɔh。 
（四十三）“若”，多音字，普通话读音 ruò对应 ɲɨak，rĕ 对应 ɲia’。 




































履 ki’（八），膻 ɕεn（九），娑 sajh/sah（二十二），哆 tŋah（二十四），地
daɨjh/dε:jh（二十五），差 tȿhɨj/tȿhɨj’（三十），差 tȿhiəˇ/tȿhi(或者后面都加 h)（三
















安 Ɂan 尔 ɲi’（一）曼 muanh尔 ɲi’（二）摩 ma 祢 mji（三）摩 ma摩 ma祢 mji
（四）旨 tɕi’隶 lεjh（五）遮 tɕia 梨 li 第 dεjh（六）赊 ɕia 咩 mjε（七）赊 ɕia履
ki’多 ta 玮 wuj’（八）膻 ɕεn 帝 tεjh（九）目 muwk 帝 tεjh（十）目 muwk 多 ta




ki’（十四）娑 sah 履 ki’（十五）叉 tȿhε:裔 jiajh（十六）阿 Ɂa 叉 tȿhε:裔 jiajh
（十七）阿 Ɂa 耆 gji 腻 nrih（十八）膻 ɕεn 帝 tεjh（十九）赊 ɕia履 ki’（二十）
陀 da 罗 la 尼 nri（二十一）阿 Ɂa 卢 lɔ 伽 gɨa 婆 ba 娑 sah簸 pa’蔗 tɕiah毗 bji 叉
tȿhaɨ/tȿhε:腻 nrih（二十二）祢 mji 毗 bji 剃 thεjh（二十三）阿 Ɂa 便 bjianh哆 tŋah
逻 lah祢 mji 履 ki’剃 thεjh（二十四）阿 Ɂa 亶 tan’哆 tŋah波 pa 隶 lεjh输 ɕuəˇ地
dε:jh（二十五）欧 Ɂəw 究 kuwh隶 lεjh（二十六）牟 muw 究 kuwh隶 lεjh（二十
七）阿 Ɂa 罗 la 隶（二十八）波 pa 罗 la 隶 lεjh（二十九）首 ɕuw’迦 kɨa 差 tȿhɨj
（三十）阿 Ɂa 三 sam 磨 ma 三履（三十一）佛 but 陀 da 毗 bji 吉 kjit 利 lih袠
drit 帝（三十二）达 dat 磨 ma 波 pa 利 lih差 tȿhi 帝（三十三）僧 səŋ 伽 gɨa 涅
nεt 瞿 guəˇ沙 ȿε:祢（三十四）婆 ba 舍 ɕia’婆 ba 舍 ɕia’输 ɕuəˇ地 dε:jh（三十
五）曼 muanh哆 tŋah逻 lah（三十六）曼 muanh哆 tŋah逻 lah叉 tȿhε:夜 jiah多 ta
（三十七）邮 wuw 楼 ləw 哆 tŋah（三十八）邮 wuw 楼 ləw 哆 tŋah憍 kiaw 舍
ɕia’略 lε:（三十九）恶 Ɂɔ 叉 tȿhε:逻 lah（四十）恶 Ɂɔ 叉 tȿhε:冶 jia’多 ta 冶 jia’



















































































































































































（Sherry Simon）的《翻译中的性别：文化身份与传播策略》（Gender in 

































 李提摩太生于英国威尔士，1869 年浸礼会（Baptist Missionary Society）
接受他前往中国的邀请，并于次年到达中国，他带着向中国精英传播基督教的
 
1 Sherry Simon, Gender in Translation: Cultural Identity and the Politics of Transmission, London and New 
York: Routledge, 1996. 
2  Aaron W. Hughes, The Invention of Jewish Identity: Bible, Philosophy, and the Art of Translation, 
Bloomington and Indianapolis: Indiana University Press, 2011. 



























597): An Introduction to the Life and Ideas of a Chinese Buddhist Monk），另一个
即为 1976 年出版的英译《法华经》2。 
 华兹生，生于美国纽约州新罗谢尔市（New Rochelle, New York），1946
年在哥伦比亚大学学习汉语和日语，获得学士和硕士学位，后去日本学习和任
 
1 Bohr P. Richard, The Legacy of Timothy Richard, International Bulletin of Missionary Research, 2000, 75-80. 
2更多赫维茨信息参见 Sonja Arntzen, “Leon Hurvitz.” B.C. Asian Review 75th Anniversary Issue (1990), 35-










哥伦比亚大学翻译中心金奖（The Gold Medal Award），1981 年和 1995 年两
次获得“美国笔会翻译奖”（The PEN Translation Prize）。2005 年，美国艺术
与文学研究院授予其“文学奖”，以表彰其多年翻译亚洲文学的努力与贡献。
2015 年，美国笔会中心为表彰华兹生一生致力于亚洲文学传播及其翻译成






































翻译团体与中国佛教某些传统的细致联系将在 3.2.2 中详述。 

















Once the Saint Wuchini Shekayamati (exhaustless meaning) rose from his seat, removed 
his robe from his right shoulder, folded his palms, looked towards God, and said : "World-
honored One, why is Kwanyin called the Hearer of the world's prayers ?" 2 
加藤文雄： 
At that time the Bodhisattva Infinite-Thought rose up from his seat, and baring his right 
shoulder and folding his hands towards the Buddha, spoke thus: “World-honored One! For 
what reason is the Bodhisattva Kanzeon named Regarder-of-the-Cries-of-the-World?”3 
BTTS:  
At that time Inexhaustible Intention Bodhisattva rose from his seat, uncovered his right 
shoulder, placed his palms together, and facing the Buddha, said, “World Honored One, 
for what reason is the Bodhisattva Guanshiyin called ‘Guanshiyin’?” 4 
赫维茨： 
At that time the Bodhisattva Inexhaustible Mind (Akṣayamati) straightway rose from his 
seat and, baring his right shoulder and facing the Buddha with palms joined, said: “O 
 
1 王彬译注，《法华经》，483。 
2 Timonthy, The New Testament of Higher Buddhism, 16-17. 
3 Katō, The Sutra of the Lotus Flower of the Wonderful Dharma, 404. 
4 Buddhist Text Translation Society, The Wonderful Dharma Lotus Flower Sutra (vol. 15), BTTS, Dharma 




World-Honored One! For what reason is the bodhisattva He Who Observes the Sounds of 
the World (Avalokiteśvara) called Observer of the Sounds of the World?”1  
华兹生:  
At that time the bodhisattva Inexhaustible Intent immediately rose from his seat, bared his 
right shoulder, pressed his palms together and, facing the Buddha, spoke these words: 
“World-Honored One, this Bodhisattva Perceiver of the World’s Sounds—why is he 
called Perceiver of the World’s Sounds?”2 
 将此句话中的关键词做成一个对照表格： 
 无尽意菩萨 合掌 佛 观世音菩萨/观世音 
























Buddha He Who Observes the 
Sounds of the World 
(Avalokiteśvara)/Observer 





Buddha Bodhisattva Perceiver of 
the World’s Sounds/ 
Perceiver of the World’s 
Sounds 
 
1 Hurvitz, Scipture of the Lotus Blossom of the Fine Dharma, 311. 






























































1 智旭，《阅藏知津》卷第十一，CBETA，J（嘉兴大藏经选录）32, no. B271, p.25, b14-16。 































1 吉藏，《法华义疏》，CBETA, T34, no. 1721, p. 624, b20-c16。 
2 吉藏，《法华义疏》（卷 12〈观世音菩萨普门品 25〉），CBETA, T34, no. 1721, p. 624, b15-16。 
























音菩萨普门品》中的一个例句“Wuchini, I tell you Kwanyin's Divine power is 































比尔 李提摩太 苏慧廉 
菩萨 Bôdhisatwa Saint Bodhisattva 
佛 Budddha God Buddha 
观世音 Kwan-shai-yin Hearer of the world’s 
prayers 
Regarder of the Cries of the 
World 
威神力 eminent spiritual 
power 
Divine power august supernatural power 
受持观世音菩
萨名号 
/ hallow the Name / 




罗刹鬼国 Rakshasis cannibal tribes Rakshasa-demons 
辟支佛 Pratyêka-Buddha doctors of theology / 
声闻 Srawaka Buddhist of the old 
school 
/ 
天大将军 Mahasêna the great generals of 
Heaven 
/ 
毗沙门 Vâisramana gods of luck / 











Name”与《新约》中《马太福音》（Matthew）中的第 6 节中的第 9 句话：




























My good man, if there are men in any nation who shall be saved by Divine incarnation or 
indwelling, Kwanyin becomes manifest as Divine, and inspires them with the Law. If it is 
necessary that doctors of theology should be saved, Kwanyin appears as a doctor of 
theology and preaches the Law to them.2 
 英译中将原文意思“应以 X 身得度者，则观世音化现 X 身份来度化此





提摩太英译为“God answered : ‘ This time of the universal influence of Kwanyin 
will enable all living beings to obtain the supremely correct wisdom of the soul.’”4
 
1 王彬译注，《法华经》，487。 
2 Timothy, The New Testament of Higher Buddhism, 19-21. 
3 王彬译注，《法华经》，495。 

























































 佛教促进协会（Bukkyo Dendo Kyokai，Society for the Promotion of 
Buddhism，简称 BDK）于 1965 年由沼田叶垣（Yehan Numata，1897-1994）
创立（沼田叶垣同时也是日本三丰公司（Mitutoyo Corporation）的创始人），
















界范围内分送《佛陀的教义》1（The Teaching of Buddha），b）翻译并出版中




 1982 年佛教经典的英译项目启动，此年，BDK 的创始人沼田叶垣建立了
“英文三藏翻译项目编辑委员会”（Editorial Committee of the English 
Tripiṭaka Translation Project）。BDK 认为汉日经典（Sino-Japanese Canon）是
各种经典中规模最大的，现今汉日经典中的标准版本为包含日本佛教作品的





州伯克利的翻译与研究沼田中心（Numata Center for Translation and Research）




















量都数以千计，单从 2018 年的每月 5000 次的下载量来看，读者需求量是必然
的；委员会在 2017 年 12 月的编辑委员会上也督促还未完成翻译的译者们在新
的截至日期之内完成翻译，新的目标日期为 2027 年 12 月。 
 作为一个组织性的翻译机构，BDK 对英译有其自身的规定，该规定在
































12. 译本应该同时以数字数据和打印件（或者 PDF 文档）形式递交给编辑委员会。 
1） 数字数据 
i） 文档应该保存为 A、本地应用格式，优先选择 Microsoft 
Word B、RTF （富文本格式）C、ASCII 文本文档 
ii） 有关上述文件中的字体，需要提供足够的信息。若有必
要，字体文件要一并发送。 
iii） 数据通过以下方式发送 A、可移动媒介，如 3.5FD 盘
（ diskette(s) ）和 CD-R （寄送  3-14, Shiba4-chome, 
















稿（即 20-30 页的《大正大藏经》）。 





形式从版权持有者处请求许可，并从 BDK 和沼田中心获得许可后方行。 
4） 第二次出版只能在最初的 BDK 版出版后的五年后可允许。 
5） 该不同的学术出版必须与 BDK/沼田中心的出版版本有明显差异。 
注释：若在规定期限内对编辑委员会发送的书面翻译要求无回应，将被认为是默认
的拒绝，并选择另一个译者。1 









校中的学者居多，包括有创办数字佛教词典（Digital Dictionary of Buddhism，
简称 DDB）的查尔斯·马勒（Charles Muller），与 DDB 和数字化的《大正
藏》前 85 册的 SAT 线上数据库（SAT Daizōkyō Text Database）2都有合作，
 
1  参 见 网 页 English Translation of the Buddhist Canon and Publication Project, 
http://www.bdk.or.jp/english/english_tripitaka/publication_project.html 中标注为 2008 年的简讯。 
























 关于 BTTS，前身是最初于 1973 年在美国旧金山华盛顿街成立的国际译





 在 1977 年出版的第一卷 The Wonderful Dharma Lotus Flower Sutra 的扉页
上，说明了翻译是由 BTTS 完成，不过译经任务分配给出了具体的对象，主要

















分工 人数 身份 
Chairperson 1 住持 
Primary Translation Committee 14 出家人 10 人，居士 4 人 
Revision Committee 17 出家人 7 人，居士 8 人，大学教授 2 名 
Editorial Committee 20 出家人 11 人，居士 8 人，大学教授 1 人 
Certification Board 11 出家人 6 人，居士 5 人 






1 Buddhist Text Translation Society, The Wonderful Dharma Lotus Flower Sutra (volume one: introduction), ix. 
2 原文中没有加称谓词，但依据人员名单中所有出家在家学佛者名称均以其法号列出，其中的男众在家
居士均以“Kuo”起首，因此，推定属于“Other”中的“Kuo T’o Gray”也应该为居士身份。 






































而言更为重要”（Propagating the Dharma is a very important task, but the 
translation of Sutras is even more important in terms of the propagation of 
























1 Buddhist Text Translation Society, http://www.cttbusa.org/cttb/btts2.asp. 





















 BTTS 和 BDK 相较之下，或许是有中国传统译经道场及其话语的影响，
BTTS 的翻译方式或者某些理念显得传统，而 BDK 则显得现代化十足，如报
酬方面。现如今汉文佛经的英译基本可以比拟于佛经东传入中土不久后的翻译











































































































1 僧叡，《大品经序》，CBETA 2019.Q2, T55, no. 2145, p. 53b3-13，[＊10-9]胡＝梵【元】【明】＊。[12]
揽＝览【三】＊。[13]捡＝校【明】。 









































个是 BTTS。从 BDK 的多个不同佛典的英译本可以看出，译者署名是变化
的，最多为两人，每个译本由各自担任的译者完成，而并没有统一的一个团体
共同协作翻译。相比于 BTTS，后者与中国古代佛典译场更有比较价值，也更












































































十. 正字 / 
 









































1） 1971 年和 1975 年由立正佼成会（Rissho Kosei-Kai）出版加藤文雄的译
本， 
2）1974 年（1991 年第二版、2012 年第三版）由日莲宗总部（Nichiren Shu 
Headquarters）出版的村野宣忠译本， 
 
1 André Lefevere, Translation, Rewriting and the Manipulation of Literary Fame, Shanghai: Shanghai Foreign 

































































































1 蓝吉富，《中华佛教百科全书》第 6 卷，3013，第 7 卷，4088-4090。 
































1 蓝吉富，《中华佛教百科全书》（第 9 卷），6043-6044；The Philosophical Foundation of the Lay 































译本，但无果，同时，苏慧廉从译本中截取内容于 1930 年出版。1934 年加藤
 































1 The Divine Mission Of Rissho Kosei-Kai, https://www.buddhistcenter-rkina.org/threefoldlotussutra.html。 
2 Reeves, The Lotus Sutra, vii-viii. 


















 由灵友会第二任会长久保继成参与翻译的《法华经》英译本也在 1993 年

























































































门以此为重心出版了《后翻译时代的翻译与改写》（Translation and Rewriting 
in the Age of Post-Translation Studies）一书，其中的“post-translation”一词最
初来西里·内尔高（Siri Nergaard）和斯特凡诺·阿尔杜伊尼（Stephano 













（The description that works best for me is one in which translation is seen not as an 
uncritical form of importing a text from the outside, but rather listening to the outside and 
then drawing upon inward reserves and experiences from within each individual’s 
experiences and multicultural heritage. Translation originates from abroad, yes, but it also 















  《圣安东的诱惑》（La Tentation de Saint Antoine）是居斯塔夫·福楼拜
（Gustave Flaubert, 1821-1880）从 1848 年开始创作的作品，初稿脱稿于次年
九月。然而对这本福楼拜“写的时候我唯有快乐” 2的初稿，他的朋友的反馈并
 









1869 年 6 月，他才重新拾起这份稿件，在 1872 年完成这部作品的定稿，从初
稿到定稿整整跨越了二十五年的时间。 









































挥创作。有意思的是，1871 年 6 月，福楼拜还在为《圣安东的诱惑》定稿的
过程中，他给好友弗雷德里克·博德里（Frédéric Baudry，1818-1885） 4 写了一
封 信 ， 说 明 了 自 己 已 经 阅 读 了 两 本 佛 经 ， 一 本 为 《 普 曜 经 》
（ Lalitavistara），另一本则为《法华经》（ The Lotus of the Wonderful 
Law）。整封信中福楼拜的情绪饱满，兴奋而热烈，足以窥见福楼拜对经书的
态度： 




















(O Bodhisattva! O youth of gentle birth! O perfect Buddha!”  
 Like an old stork, I am sorrowful and dejected in spirit; like an old elephant fallen 
into the mire, I lack strength. 
 I need, O youth of gentle birth, the fourth of the medicinal plants that induce well-
being in any situation, whatsoever it may be. 
 I have read the Lalitavistara, O Bodhisattva, I have read The Lotus of the Wonderful 
Law, O youth of gentle birth! 
 But I would spend innumerable (hundreds) of myriads of Kotis of Kalpas, without 
understanding, O holy name of God, in what Buddha consists. 
 I search within myself, to see whether I may not possess the thirty-two qualities of 
the imbecile. 
 […] 
 Here are two lines from The Lotus of the Wonderful Law that drive me crazy! They 
concern a house haunted by demons: ‘Seizing the dogs by their feet, they overturn them on 
to their backs; and growling they squeeze them by their throats and take pleasure in 
choking them to death.’ What a picture! How one sees it! Doesn’t it make you want to do 
the same? 
 Adieu, old Richi. O, the Law! O, the Assembly!”)
1
 




1 Gustave Flaubert, The Letters of Gustave Flaubert, Volumes I&II 1830–1880, selected, edited and translated by 




























1 See Eugène Burnouf trans., Le Lotus de la bonne loi. Paris: Imprimerie Nationale, 1852, 83. 
2参见竺法护，《佛说普曜经》，CBETA, T03, n186, p. 505a4-25。 
3 See Burnouf trans. Le Lotus de la bonne loi, 54. 法文原文为“Saisissant des chiens par les pieds, ils les 
renversent à terre sur le dos, et leur serrant le gosier en grondant, ils se plaisent à les suffoquer.” 
4 See Gustave Flaubert, Correspondance: Cinquième Série, LETTRES À SA NIÈCE CAROLINE, Paris: Louis 
Conard, 1906, 219.此信中，福楼拜认为是菲利普·爱德华·富科（Philippe Édouard Foucaux（1811-1894）翻
译了《法华经》，但译者实为比尔努夫，他在 1852 年完成法文全译本的《法华经》的翻译工作，而富
科在 1842 年完成从藏文向法文全译本的《普曜经》的翻译。 
5 Gustave Flaubert, Correspondance: Cinquième Série, 220. 





























1 See Gustave Flaubert, Correspondance: Quantrième Série (1869-1880). Paris: Bibliothèque- Charpentier, 1899, 
p. 58-59. 
2 See Flaubert, Correspondance: Quantrième Série (1869-1880), 65. 
3 See Flaubert, Correspondance: Quantrième Série (1869-1880), 67-68. 
4 Gustave Flaubert, Correspondance: Cinquième Série, 521. 
5 居斯塔夫·福楼拜，《圣安东的诱惑》，149. 


























2 竺法护，《佛说普曜经》，CBETA, T03, no. 186, p. 494a26-27。 





4 竺法护，《佛说普曜经》，CBETA, T03, no. 186, p. 495b4-10。 
5 参见居斯塔夫·福楼拜，《圣安东的诱惑》，150-153。 










































































































































































2 李健吾，《福楼拜评传》，第 241 页。 
3 缪勒在提出“宗教学”概念之后，组织了一套由五十册亚洲宗教著作组成大型英译出版物，《东方圣












 1844 年，一篇名为 The Preaching of Buddha 的英译稿子登上了杂志《日
晷》（Dial）。在 1840 年赫奇俱乐部（Hedge Club）或者超验俱乐部
（Transcendentalist Club）在美国成立，俱乐部成员包括赫奇（Frederic Henry 
Hedge，1805-1890）、爱默生（Ralph Waldo Emerson ，1803-1882）、 里普利
（George Ripley，1802-1880）、 梭罗（Henry David Thoreau，1817-1862）、 










经》中只有一个药草喻）。译出文本来源于比尔努夫于 1843 年 4 月于杂志
《独立评论》（ La Revue indépendante ）上发表的《佛陀教义片段》
（Fragments des prédications de Buddha）以及于同年 5 月在同一杂志上发表的
《佛教起源思考》（Considérations sur l’origine du Bouddhisme），英译本最初
 
1 Lopez, Jr. The Lotus Sutra: A Biography, 157-158. 
2  Kevin P. Van Anglen, “Inside the Princeton Edition: ‘The Preaching of Buddha’”. The Thoreau Society 
























（In the morning I bathe my intellect in the stupendous and cosmogonal philosophy of the 
Bhagvat Geeta, since whose composition years of the gods have elapsed, and in 
comparison with which our modern world and its literature seem puny and trivial;[…] I 
lay down the book and go to my well for water, and lo! There I meet the servant of the 
Bramin, priest of Brahma and Vishnu and Indra, who still sits in his temple on the Ganges 
 
1 对于译者身份的争论详见 Van Anglen, “Inside the Princeton Edition: ‘The Preaching of Buddha’”.  




reading the Vedas, or dwells at the root of a tree with his crust and water jug;[…] The pure 









（It is necessary not to be Christian to appreciate the beauty and significance of the life of 
Christ. I know that some will have hard thoughts of me, when they hear their Christ named 
beside my Buddha, yet I am sure that I am willing they should love their Christ more than 










1 Henry David Thoreau, Walden, or Life in the Woods, Internet Bookmobile, 2004, 244. 中文为笔者所译。 
2 引文中的“Bhagvat Geeta”疑为“Bhagvat Gita”，即“薄伽梵歌”，古代印度之宗教诗，为印度教毗湿奴派
之圣典。 
3 Henry David Thoreau，A Week On The Concord and Merrimack Rivers, The Pennsylvania State University, 
2003, 51.中文为笔者所译。 
4  H. Daniel Peck, “Introduction”, Henry David Thoreau, A Week on The Concord and Merrimack Rivers, 










 1895 年，保罗·卡洛斯（Paul Carus，1852-1919）出版《佛陀的福音》










（Enlightenment）中第 8 段（讲十二因缘）、第 11-15 段（讲四谛和八正道）
分别出自《法华经》第七、三章，第 LXIII 节“火宅”（The Burning 
Mansion）对应第三章，第 LXV 节“迷失的儿子”（The Lost Son）对应第四
章，第 XLVII节“牧师的任务”（The Preacher’s Mission）对应第十、十三、
二十四（第 23 段）、二十七章，第 LXIV 节“生而失明的人”（The Man 
Born Blind）对应第五章，第 LV 节 “一个本质、一个教法、一个目的”
（One Essence, One Law, One Aim）3对应第五章。这些部分截自克恩译自梵文
本的《法华经》。 
 
1 Paul Carus, The Gospel of the Buddha, London: Swan Sonnenschein & Co./ Chicago: Open Court Publishing 
Compay, 1895. 
2 Carus, Paul. The Gospel of the Buddha, viii. 
3 从此书末的表中，编者给出了章节的出处，这里列举的这些章节对应缩写为“SDP”的书中的章节内容，

































应《法华经》中的第 5 章。 
1 《路加福音》，第 15 段，第 13 句。 
2 《路加福音》，第 15 段，第 31-32 句。 































1 Maria Reis-Habito, “The Bodhisattva Guanyin and the Virgin Mary”, In Buddhist-Christian Studies (vol. 13), 
1993, 62. 
2 Reis-Habito, “The Bodhisattva Guanyin and the Virgin Mary”, 62-63. 














（In the West, God is generally spoken of as masculine the Father God. In India, the gods 
are both masculine and feminine. In the Far East, the love of God is described most fully 
in the Feminine character, the goddess of Mercy.）2  











1 Timothy, The New Testament Buddhism, 16. 
2 Timothy, The New Testament Buddhism, 16.中文为笔者所译。 
3 Timothy, The New Testament Buddhism, 13-14. 此部分中，李提摩太不仅认为佛教中“西方三圣”与基督教
“三位一体”的概念相对应，也认为释迦牟尼佛与左右胁侍文殊菩萨、普贤菩萨三者也形成了这种构架，
另外佛教三宝佛、法、僧的分类概念可以属于所有宗教。 



















































 比较宗教学的创立者缪勒在 1861 年的论文中就有专门篇章，即《汉译梵













1 See Timothy, The New Testament Buddhism, p.31. 
2 See Max Müller, Chips from a German Workshop (volume I), New York: Charles Scribner and Company, 1872, 
288-299. 



















是通过比尔努夫和克恩分别在 1852 年和 1882 年从梵文译入法文和英文，所依
据的梵文本是通过英国在印度的殖民获得的梵文手稿，而从中文的《妙法莲华
经》直接英译开始于 1871 年的比尔的《汉文佛典系列》（A Catena of 
Buddhist Scriptures from the Chinese）4。这本着作是比尔对中国佛教的研究加
对汉文佛典的翻译的结合，这其中的翻译包括最早发表在皇家亚洲学会期刊




1 Beal, A Catena of Buddhist Scriptures from the Chinese, 1871, 3-7. 
2 Walter Benjamin, The Task of the Translator, in Lawrence Venuti eds., The Translation Studies Reader, 
London/ New York: Routledge, 2000, 18. 本雅明对“纯语言”的解释为：“语言的所有超历史亲缘性
（suprahistorical kinship）存在于每一个作为整体的语言之下的意图之中，而这种“意图”不能由任何一个
单独的语言获得，而只能通过各种语言的意图的互补 才能达到，这就是“纯语言”。”该句英文原文为
“Rather, all suprahistorical kinship of languages rests in the intention underlying each language as a whole—an 
intention, however, which no single language can attain by itself but which is realized only by the totality of their 
intentions supplementing each other: pure language.” 
3 Kenneth Saunders, The Gospel for Asia. London: Society for Promoting Christian Knowledge, 1928, vii. 



























教新约》（The New Testament of Higher Buddhism）一书的标题、以及他将此
经称为“Lotus Gospel”3就能看出，这其中有强烈的意愿将佛教和基督教相互
 
1 Beal, A Catena of Buddhist Scriptures from the Chinese, v. 
2 关于他们的具体贡献参见李新德，《明清时期西方传教士中国儒道释典籍之翻译于诠释》第六章“亚洲
福音书”：新传教士对中国佛教经典的翻译于诠释。 






























1 英译的《观世音菩萨普门品》见该书的第 16-23 页，关于传教士对《妙法莲华经》的英译对比见第四
章中的内容。 
2 Timothy, The New Testament of Higher Buddhism, 135. 
3 Timothy, The New Testament of Higher Buddhism, 137-139. 
4 Timothy, The New Testament of Higher Buddhism, 142. 





个文本删减，于 1930 属名出版，从英译名称 The Lotus of the Wonderful Law or 








（ Kwan-yin, or Kwan-non, is to-day represented as a female Bodhisattva and by 
Europeans styled the Goddess of Mercy. She is addressed as “Most Merciful, Most Pitiful”. 

















































































日期截至 2020 年 6 月 1 日。表格如下所示： 
译者 书名（年份） 评论个数 平均分（满
分为 5） 
华兹生 The Lotus Sutra（1993） 61 4.4 
The Lotus Sutra and Its Opening and 
Closing Sutras (2009) 
11 5 
里弗斯 The Lotus Sutra (2008) 78 4.6 
BDK The Lotus Sutra (1993) 1 5 
The Lotus Sutra (revised Edition) (2007) 27 4.6 
村野宣忠 The Lotus Sutra （3rd edition） (2013) 15 4.5 
加藤文雄 The Threefold Lotus Sutra (1975) 2 5 
The Threefold Lotus Sutra3 (1975) 1 2 
The Threefold Lotus Sutra 4(1989) 28 4.4 
赫维茨 Scripture of the Lotus Blossom of the Fine 
Dharma (1976) 
5 4.2 
Scripture of the Lotus Blossom of the Fine 
Dharma (2009) 
5 4.6 






2 笔者在亚马逊上查看书评时，发现 2019 年 7 月有新的《法华经》译本 The Threefold Lotus Sutra: A 






4 亚马逊上给出的出版时间是 1989 并说明是”new edition”，但该网站在对书的介绍中与笔者手里 1975 年
的版本相同，也没有提及新版本的信息，这里按照网页上的显示日期列出，即便有修订本的出现，不影
响本节的结论。 







斯的译本，均在 70 个以上，其次是 BDK、加藤文雄译本评价为 20 多个，再
次是村野宣忠和赫维茨译本，个数在 10 多个，BTTS 的评价个数最少，只有 1
个。 
 以下再给出 Goodreads 上对各个全译本的评价统计，如下： 
译者 书名（年份） 评分个数 平均分（满分为
5）（文字评论的个
数） 
华兹生 The Lotus Sutra（1993） 1296 4.25 (32) 
（同上） 8 4.00 (2) 
（同上） 20 4.2 (3) 
（同上） 2 3 (0) 
The Lotus Sutra and Its 
Opening and Closing Sutras 
(2009) 
12 4.42 (2) 
里弗斯 The Lotus Sutra (2008) 189 4.19 (11) 
BDK The Lotus Sutra (1993) 39 4.13 (2) 
The Lotus Sutra (2007) 6 4.0 (2) 
村野宣忠 The Lotus Sutra （2nd edition） 
(1991) 
4 4.50 (1) 
The Lotus Sutra （3rd edition） 
(2013) 
9 4.89 (2) 
The Lotus Sutra （3rd edition） 
(2013) 
2 5(0) 
加藤文雄 The Threefold Lotus Sutra 
(1989) 
85 4.07(8) 




赫维茨 Scripture of the Lotus 
Blossom of the Fine Dharma 
(1976，2009) 
34 4.03(4) 
BTTS The Dharma Flower Sutra 
(volume 1-10) (1978) 
1 3(0) 
volume 11(1998) 1 4(0) 
volume 13(1998) 2 5(1) 
Minerva 
T.Y. Lee 
The Lotus Sutra (2014) 2 5(0) 
 




BDK 和赫维茨的译本，评分个数最少的是村野宣忠、BTTS 和李的译本。 
 由这两个表格可以推测，英语世界里最受欢迎的是华兹生和里弗斯的译





























译者 赫维茨 村野宣忠 加藤文雄 华兹生 苏慧廉 BDK 













































1 Stanley Weinstein, “Reviewed Work(s): Scripture of the Lotus Blossom of the Fine Dharma”, The Journal of 
Asian Studies, 37 (1), 1977, 89-90. 
2 David W Chappell,. Reviewed Work(s): Scripture of the Lotus Blossom of the Fine Dharma (The Lotus Sūtra) 






























1 C.N. Tay, Reviewed Work(s): Scripture of the Lotus Blossom of the Fine Dharma by Leon Hurvitz, History of 
Religions, 19(4), 1980, 372-377. 
2 J. W. De Jung, Scripture of the Lotus Blossom of the Fine Dharma (The Lotus Sūtra): Translated from the 
Chinese of Kumārajīva, The Eastern Buddhist, 10 (2), 1977, 169-174. 

































1 J. W. De Jung,. Book Reviews, The Eastern Buddhist, 8 (2), 1975,.154-159. 































1 Minoru Kiyota, Book Reviews, The Journal of Asian Studies, 35(3), 1976, 509-511.  
2 William E. Deal, The Lotus Sutra (Review), China Review International 3(2), 1996, 559-564. 
3 J. W. De Jong, Book Reviews, The Eastern Buddhist, 28 (2), 1995, 303-304. 





 施赖奥克（J. K. Shryock）评论认为苏慧廉的译本是普及本，对想了解佛
教的普通读者而言是有趣的，但它删减了许多内容，也没有注释，对学者而
言，没有太大用处，希望他和加藤共同翻译的全译本能带注释面世。1 

























1 J. K. Shryock, Review, Journal of the American Oriental Society, 51 (2), 1931, 185. 
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 村野宣忠 赫维茨 华兹生 BTTS 




dharmas of the Way 
(p.359) 
未曾有法 Law which you 
have never heard 
before 
dharmas that had 
never been before 
the Law that 
is…never known 
before (p.24) 
Dharma, one which 
has never been 
before (p.364) 
意趣 the true purpose the end point of 
its meaning 
intention its purport 
因缘 stories of 
previous lives 
means causes causes and 
conditions 
譬喻 parables…similes parables similes analogies 
知见波罗
蜜 
the pāramitā of 
insight 
his knowledge 
and insight, and 
his pāramitās 
the paramita of 
wisdom 
his knowledge and 
vision (p.365) 
具足 have the power to acquired to the 
fullest measure 
is fully possessed 
of 
has…perfected 
无所畏 fearlessness fearlessness fearlessness the fearlessness 
言辞 voices his words words his speech (p.370) 













the Hero of the 
World (p.23) 
the hero of the 
world 
the heroes of the 
world (p.379) 









坚固 strong firm firm firm 
漏 āsravas (p.23) outflows (p.24) outflows outflows 
最后身 at the final stage 
of their physical 
existence 
this last body last incarnation their final bodies 
十方 the worlds of the 
ten quarters 
the ten directions ten directions the ten directions 
(p.383) 
刹 kṣetras kṣetras [Buddha-
fields] 
the lands the lands 





十方界 the worlds of the 
ten quarters 
the spheres of the 
ten directions 





have just begun 

















恒河沙劫 as many kalpas 
as there are sands 
in the River 
Ganges 
kalpas numerous 
as Ganges’ sands 
kalpas numerous 
as Ganges sands 
aeons like the 
Ganges’ sands 





无漏 without āsravas without outflows without outflows non-outflow 
真实 true teaching the truth (有注释) the truth the true and real 
缘觉乘 the vehicle of 
cause-knowers 









苦缚 the bonds of 
sufferings 
the bonds of 
suffering 





earnestly earnestly (p.27) repeatedly (p.390) 
言说 his teachings something to say 
(26) 
the words he 
preaches 
his speech 
慧日(p.65) Sun of Wisdom the Sun of 
Wisdom 
Sun of wisdom Sun of Wisdom 
(p.394) 
大圣尊 Great Honorable 
Saint 
the Most 
Venerable of the 
Great Saints 




无畏 fearlessness fearlessness fearlessness fearlessness (p.396) 
解脱 emancipations releases 
(vimokṣā) 
emancipation liberations 
罗汉 Arhats the arhants (译者
笔误) 











Sage Kings (p.400) 
具足道 Perfect Way the Perfect Path the teaching of 
perfect 
endowment 

































真实(p.71) sincere people 
(p.28) 
firm fruit (p.29) the steadfast and 
truthful (p.30) 
the trunks (p.409) 
优昙钵华 udumbara-flower udumbara 
[cluster fig] 
blossom 
the udumbara the udumbara 
flower (p.411) 
虚妄 false vain empty or false vain or false 
分别2 reasoning discriminatory 
reasoning 
analysis (p.31) discrimination 
出现 appear appear (p.30) appear appear 
知见 the insight (p.29) knowledge and 
insight 
wisdom the knowledge and 
vision (p.416) 
深心(p.72) deep in their 
minds (p.30) 







their hearts are 
deeply… (p.422) 










五浊 five defilements five defilements five impurities the five… 
turbidities 
劫浊 the decay of the 
kalpa 
the defilement of 
the kalpa 
(kalpakaṣāya) 
impurity of the 
age 
the kalpa turbidity 







众生浊 the deterioration 
of the living 
beings 





the living beings 
turbidity 
见浊 wrong views the defilement of 
views 
(dṛṣtikaṣāya) 
impurity of view the view turbidity 
命浊 the shortening of 
lives 
the defilement of 
the life-span 
(āyuṣkaṣāya) 
impurity of life 
span 
the life turbidity 
垢 illusions the stains defilements impurities 
不善根 roots of evil unwholesome 
roots 
roots that are not 
good 
unwholesome roots 
不信(p.73) not believe not believe fail to believe 
(p.33) 
not believe (p.427) 






我慢(p.77) arrogant (p.31) with pride full of self-
esteem 
arrogant (p.428) 
福德(p.78) merits and virtues merit merit and virtue blessings and virtue 
(p.430) 








from former lives 
业 karmas deeds deeds karma 
修多罗 sūtras sūtras [sermons] 
(p.33) 
sutras Sutras 
伽陀 gāthās gāthās verses gathas 
本事 stories of the 




stories of the 
previous lives of 
disciples 
past events 
本生 stories of the 




stories of the 
previous lives of 
the Buddha 
former lives 











discourses the upadesha texts 
钝根 dull people (p.32) dull faculties those of dull 
capacities 
dull-rooted ones 
小法 the teachings of 
the Lesser 
Vehicle 
lesser dharmas a little law lesser dharmas 
决定 definitely definitively decisively / 




nine devices the nine divisions 
来世(p.79) in your future 
lives 
in a future age in a future 
existence (p.35) 
in the future (p.432) 




Buddha (p.34) Buddha Buddha 
一乘法 the One Vehicle the Dharma of 
only One Vehicle 
the Law of the 
one vehicle 
the Dharma of One 
Vehicle (p.436) 
名字 names [of 
vehicles] 
names and words names and terms appellations 




a lesser vehicle the small vehicle 
实相印
(p.80) 
the emblem of 
truth, that is, the 
reality of all 
things (p.34) 
the seal of reality-
marks (有注释) 
(p.35) 
the emblem of 
the reality of 
things (p.36) 
the Seal of the Real 
Mark (p.440) 
誓愿 vowed a vow a vow a vow 
五欲 the five desires the five desires the five desires the five desires 
(p.448) 
三恶道 the three evil 
regions 
the three evil 
destinies (有脚
注) 
the three evil 
paths 
the three evil paths 




spun like wheels revolving wheel-
like 
…turn on the wheel 
逼迫 are troubled were attacked are troubled and 
beset 
are oppressed 
邪见 wrong views wrong views mistaken views 
(p.37) 
deviant views 
稠林 thick forests the luxuriant 
forest 
the dense forest the dense forest 
有 exist existence what exists of existence 




虚妄法 unreal things vain and arbitrary 
dharmas 







puffed up with 
self-importance 
… brag of their 
loftiness 
不实 insincere insincere insincere insincere (p.449) 
一乘道
(p.81) 
the teaching of 
the One Vehicle 
the Way of the 
One Vehicle 
the single vehicle 
way 
the Dharmas of One 
Vehicle (p.459) 
大圣主 Great Saintly 
Masters (p.36) 
the Chiefs of the 
Great Saints 
great sage lords 
(p.38) 
Great Sagely Lords 
(p.466) 
第一义 the highest truth the Prime 
Meaning 
the highest truth the foremost 
principle 
布施 alms giving dispensed gifts 
(p.38) 
presented alms giving 




kept the precepts morality 
玫瑰(p.82) ruby gems of carnelian 
(mei kuei) (有脚
注) 
carnelian rose quartz (p.468) 
沉水 aloes (p.37) aloeswood aloes aloeswood 
木櫁 agalloch?? hovenia hovenia hovenia 
旷野 the wilderness open fields the broad field 
(p.39) 
the barren wastes 
佛塔 the stupa of the 
Buddha 
Buddha-shrines a Buddha tower a stupa 
七宝 the seven 
treasures 
the seven jewels 
(p.39) 
the seven kinds 
of gems 













adorned with the 










功德 merits merit merit merit and virtue 
(p.472) 




flowers, incense flowers, incense 
(p.473) 








妙音(p.83) the wonderful 
sounds 









礼拜 bowed to the 





bow or perform 
obeisance 
bowed in worship 
南无佛 Namo Buddhāya Namo Buddhāya 
[Homage to the 
Buddha] 





knowledge free of 
outflows (p.41) 
wisdom which is 




本誓愿 vows at the 
outset 
former vow the original vow have made this vow 
(p.486) 
法门(p.84) teachings gateways to the 
Dharma 
doctrines Dharma-doors 
一乘 One Vehicle the One Vehicle the single vehicle One Vehicle 
佛种 the seed of 
Buddhahood 
the Buddha-seed the seeds of 
Buddhahood 
the Buddha-seed 




Law the dharmas part of 
法位 the position of 
the Law 
the secure 
position of the 
dharmas 
an abiding Law in the Dharma’s 
position 
常住 permanently as it 
is 
ever abiding are constantly 
abiding 
dwelling forever 
牦牛 yak (p.40) a long-tailed ox 
(p.42) 
a yak (p.42) a yak (p.490) 
大势(p.85) has great power of great might with his great 
might 
mighty  
梵王 King Brahman 
(p.41) 
the Brahmā kings 
(p.43) 




the chiefs of the 
gods, the Śakras 
the heavenly 
king Shakra 
the God Shakra 
护世四天
王 
the four heavenly 
world-guardian 
kings 
the four god kings 













turn the wheel of 
the Law (p.43) 








the Buddha Vehicle 
没在 are too much 
enmeshed in 
sunk in sunk in sunk in 







Lions’ … (p.44) 
saintly lions the Sagely Lions’ 
(p.499) 




world evil world (p.44) 
波罗奈 Vārāṇasī Vārāṇasī Varanasi Varanasi 
诸法寂灭
相 
the state of 
tranquil 
extinction of all 
things 
the quiet and 
extinct marks of 
the dharmas 





the still and extinct 
mark of all dharmas 
五比丘 the five bhikṣus five bhikṣus the five ascetics the five Bhikshus 
久远劫 the past 
innumerable 
kalpas (p.43) 




着相 are attached to 
the appearances 
of things 
cling … to signs 
(p.45) 
are attached to 
appearances 
attached to marks 
憍慢 arrogant proudly proud and 
overbearing 
the arrogant 
疑网(p.87) the mesh of 
doubts 




the network of their 
doubts 
三世 in the past, 
present, and 
future 
the three ages the three 
existences 
the three periods of 
time (p.507) 
仪式 manner the manner fashion in such a manner 
无分别法 the Law beyond 
comprehension 
a Dharma without 
distinctions 





悬远  seldom (p.44) at remote 
intervals 
far apart rarely 
值遇 meet to encounter them encounter hard to meet 




flower flower flower flower 
秘要 the secret lore the secret 
essential (p.46) 
the secret crux the secret essence 
(p.509) 
恶世 the evil world the age this evil world 
(p.46) 
the evil world 
(p.510) 
恶道(p.88) the evil regions 
(p.45) 
evil destinies the evil path the evil paths 
惭愧 are ashamed of 
themselves 






附录 2  
 经号 名称 数目 
1.  T08n0250 (T08n0251, T08n0252, 





2.  T12n0366 (T12n0367) 阿弥陀经 9 
3.  T09n0262 (T09n0263, T09n0264, 
T09n0265) 
妙法莲华经 8 
4.  T08n0235(T08n0236, T08n0237, 
T08n0238, T08n0239) 
金刚般若波罗蜜经 8 
5.  T12n0365 观无量寿佛经 8 
6.  T17n0784 四十二章经   7 
7.  T48n2008 六祖大师法宝坛经 7 
8.  T12n0360: (T11n0310(5), T12n0361, 
T12n0362, T12n0363, T12n0364) 
无量寿经 7 
9.  T77n2428 即身成佛义 7 
10.  T13n0412 地藏菩萨本愿经 6 
11.  T14n0474: (T14n0475, T14n0476) 维摩诘经 6 
12.  T13n0389 佛垂般涅盘略说教诚经 6 
13.  T32n1666(T32n1667) 大乘起信论  5 
14.  T17n0842 大方广圆觉修多罗了义
经 
5 
15.  T46n1915 小止观 5 
16.  T26n1524 无量寿经优波提舍 5 
17.  T77n2430 吽字义 4 
18.  T08n0243 大乐金刚不空真实三么 4 





19.  T82n2585 传光录  4 
20.  T16n0684 父母恩难报经 4 
21.  T77n2429 声字实相义 4 
22.  T09n0278-31 (T10n0279 (36), T10n0293 
(fasc. 40), T10n0296, T10n0297) 
普贤菩萨行品 4 
23.  T82n2582 正法眼藏  4 
24.  T47n1985 镇州临济慧照禅师语录 4 
25.  T48n2005 无门关 4 
26.  T14n0449: (T14n0450, T14n0451, 
T21n1331 (12)) 
药师如来本愿经 4 
27.  T82n2581 学道用心集 3 
28.  T77n2427 辩显密二教论 3 
29.  T45n1886 原人论 3 
30.  T12n0353 胜鬘师子吼一乘大方便
方广经 
3 
31.  T83n2646 显净土真实教行证文类 3 
32.  T17n0779 八大人觉经 3 
33.  T82n2583 永平元和尚颂古 3 
34.  T09n0276 无量义经 3 
35.  T54n2144 大秦景教流行中国碑颂 3 
36.  T15n0600 十善业道经 3 
37.  T09n0277 观普贤菩萨行法经 3 
38.  T48n2014 永嘉证道歌 3 
39.  T31n1586(T31n1587) 唯识三十论颂 3 
40.  T50n2047 龙树菩萨传 3 
41.  T32n1665 金刚顶瑜伽中发阿耨多
罗三藐三菩提心论 
3 




43.  T16n0685 盂兰盆经 3 
44.  T54n2142 序听迷诗所经 3 
45.  T54n2143 景教三教蒙度赞 3 






附录 3  
 英译总数 3 个及以上的译者 全译总数 3 个及以上的译者 
译者 数目 译者 数目 
1.  Rulu 如露 48 Rulu 如露 40 
2.  Anālayo 36 Hirota, Dennis et al. 18 
3.  Hirota, Dennis et al. 18 Giebel, Rolf W. 12 
4.  Beal, Samuel 15 Yamamoto, Chikyō 12 
5.  Salguero, C. Pierce 14 Willemen, Charles 11 
6.  Giebel, Rolf W. 14 Watson, Burton 9 
7.  Swanson, Paul L. 12 Luk, Charles 9 
8.  Yamamoto, Chikyō 12 Salguero, C. Pierce 9 
9.  Willemen, Charles 11 Beal, Samuel 8 
10.  Paul, Diana Y. 10 Buswell, Robert E., Jr. 8 
11.  Watson, Burton 9 Cleary, Jonathan C. 7 
12.  Hakeda, Yoshito S. 9 Li, Rongxi 7 
13.  Luk, Charles 9 Inagaki, Hisao 7 
14.  Inagaki, Hisao 8 McRae, John R. 6 
15.  Buswell, Robert E., Jr. 8 BTTS 5 
16.  Li, Rongxi 8 Sastri, N. Aiyaswami 5 
17.  Cook, Francis H. 7 Cook, Francis H. 5 
18.  Cleary, Thomas 7 Cleary, Thomas 5 
19.  Cleary, Jonathan C. 7 Suzuki, D. T. 5 
20.  Muller, A. Charles 6 Muller, A. Charles 5 
21.  Suzuki, D. T. 6 ? 4 
22.  BTTS 6 Keenan, John P. 4 
23.  Keenan, John P. 6 Blofeld, John 4 




24.  Bingenheimer, Marcus 6 Bagchi, Prabodh Chandra 4 
25.  ? 6 Takagi, Shingen; Dreitlein, 
Thomas Eijō 
4 
26.  Liebenthal, Walter 6 Yifa 释依法; Peter M. 
Romaskiewicz 
4 
27.  McRae, John R. 6 Murano, Senchū 4 
28.  Silk, Jonathan 5 Paul, Diana Y. 4 
29.  Sastri, N. Aiyaswami 5 White, Kenneth R. 3 
30.  Takagi, Shingen; Dreitlein, 
Thomas Eijō 
5 Takakusu, Junjirō 3 
31.  Blofeld, John 5 Swanson, Paul L. 3 
32.  Stevenson, Daniel B. 5 Wong Mou Lam 黄茂林 3 
33.  Wong Mou Lam 黄茂林 4 Tucci, Giuseppe 3 
34.  Tucci, Giuseppe 4 Bhikkhu Saddhaloka 3 
35.  Takakusu, Junjirō 4 Kiyota, Minoru 3 
36.  Bagchi, Prabodh Chandra 4 Zhiru 3 
37.  Bhikkhu Saddhaloka 4 Orzech, Charles D.; Sanford, 
James H. 
3 
38.  Yifa 释依法; Peter M. 
Romaskiewicz 
4 Saeki, (Peter) Yoshiro 佐伯
好郎 
3 
39.  Zürcher, Erik 4 Translating Institute in 
Kōyasan University 
3 
40.  Kiyota, Minoru 4 Moule, Arthur Christopher 3 
41.  Murano, Senchū 4 Guang Xing 3 
42.  Charles Orzech 3 Liebenthal, Walter 3 
43.  Moule, Arthur Christopher 3 Lye, Hun Yeow 3 
44.  Wright, Arthur 3 Shih, Heng-ching 3 






46.  Translating Institute in 
Kōyasan University 
3 Red Pine 3 
47.  Boucher, Daniel 3 Hurvitz, Leon 3 
48.  Orzech, Charles D.; Sanford, 
James H. 
3 Reeves, Gene 3 
49.  Saeki, (Peter) Yoshiro 佐伯
好郎 
3 Matsuyama, Matsutaro 松
山松太郎 
3 
50.  Reeves, Gene 3 / 
51.  Honpa Hongwanji Mission 
of Hawaii 
3 
52.  Link, Arthur E. 3 
53.  Hurvitz, Leon 3 
54.  Cole, Alan 3 
55.  Shih, Heng-ching 3 
56.  White, Kenneth R. 3 
57.  Yokoi, Yūhō (横井, 雄峯) 3 
58.  Guang Xing 3 
59.  Zhiru 3 
60.  Red Pine 3 
61.  Matsuyama, Matsutaro 松
山松太郎 
3 
62.  Greene, Eric Matthew 3 
63.  Lye, Hun Yeow 3 
64.  MacQueen, Graeme 3 
65. 总和 440 288 
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教与宗教文化研究所的哈磊教授；根特大学的 Ann Heirman 教授、Christoph 
Anderl 教授。另外辛岛静志教授、Christian Wittern 教授、James Benn 教授、
John Kieschnick 教授、方仪力副教授曾为我解答过研究中的疑惑，也一并感
谢。前辈们的指引、帮助、支持，让我在追求学术志向的路上倍感温暖，也让
我在遇到困难时，能够勇往直前。除了老师们，我还要感谢一路上伴我走过的
2016 级的博士同学们、段老师门下的各位互相帮助扶持的师兄弟姐妹们、在
根特大学学习期间的各位暖心友爱的同事，以及读博期间通过各种课堂、学术
讲座、会议、交流项目相识的各位有志之士。感谢有这么多优秀的人共同筑造
出了一个良好的学术交流环境，让我的学术理想有了成长的平台。 
 最后要感谢我的家人。感谢我的爱人孔镜达引领我对佛教文化产生了兴
趣，并随之我开始了佛典的翻译研究，也同样感激他为我营造了良好的氛围，
鼓励支持我追求学术事业，愿我们继续保持对人类精彩文化的共同热爱。感谢
两对父母在我读博期间给与的物质与精神支持，对我在陪伴上的疏忽表示歉
意。家庭将始终是我学业和生活最坚实的后盾。 
 想留几句话给未来的自己：死亡终究会锤平每个人的肉身，但理智与思想
能从有限的生命中超拔出无限的体验，请在这向死而生的生命之中，做个灵魂
有趣的可人儿。无论未来人生路途中有何种起落，请记着，正因为生命充斥着
恼人的衰败异灭，它才能回旋迸发出极致而浓重的精彩。要知道人类历史长河
中各个曾经点亮了世界的头脑，都是百炼成钢的勇士。所以，无论荣辱，等闲
视之，好好享受生命的每个过程。 
 
